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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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I. AND II. SAMUEL

BY PRINCIPAL W. H. BENNETT

Title. Our two Books of Samuel are the first and second parts of what was originally a single book in the Heb. In LXX the books are called 1 and 2 Kingdoms.

Composition.—The history of the book is very similar to that of the Hex. and Jg.; indeed it is sometimes thought that the books Gen.-Jg. and Samuel were compiled from the same sources, by the same literary process, and by the same series of editors. The reader should supplement the brief statement here by a careful study of the account of the methods of historical composition in Israel given in the previous commentaries and articles.

Samuel includes material from the period before the publication of Dt. in 1 Samuel 6:21; material written under the influence of Dt.; and later material. The pre-Dt. material included three groups of sections:

(A) Sections often regarded as similar in character to the Pentateuchal material, J. The symbol (J) is used here for these sections, not as asserting their identity with the Hex. source, but as a recognition of the similarity between the two sets of material. This (J) includes a History of Saul and a History of David. These may be merely parts of the same work; or on the other hand, the (J) material concerning each of the two kings may be derived from two or more sources.

(B) Sections similar to the Pentateuchal E these are denoted here by (E); cf. previous paragraph. These include a fragment of a History of the Ark, and material from a History or Histories of Saul and David.

(C) Sections similar to the later additions to the Pentateuchal source E these sections are denoted here by the symbol (E2); cf. above. They include a History of Samuel, and perhaps material from other sources. (E2) was compiled about the same time as the publication of Dt. Some sections given to (E2) here are sometimes regarded as Deuteronomic.

The Deuteronomic material is denoted by (D); and the later material by (R).

The general history of the book is as follows: During the early Monarchy, various accounts were written of the times of Samuel, Saul, and David; the material ascribed to (J) and (E) is derived from these accounts. Later on, especially towards the close of the Monarchy, other narratives were written and supplements were added to the earlier works. The material ascribed to (E2) was derived from these accounts.

Also towards the close of the Monarchy, an editor, corresponding to the Pentateuchal R, made a compilation from (J), (E), (E2), which may be described as a first edition of the Book of Samuel. During or after the Exile, scholars writing under the influence of Dt. revised this first edition, thus producing the second or Deuteronomic edition; the additions made by these scholars are denoted by (D). There was further revision later on by other editors and scribes; the additions made by them are denoted by (R). They gave the book its present form. Some, however, regard the Deuteronomic as the first edition; or otherwise vary somewhat the above scheme.

For the sake of simplicity we have given a very rough and approximate statement, omitting many details, qualifications, and possible alternatives. The theories and ascertained facts as given in the standard commentaries are detailed, various, and complicated; if we could fully determine the actual facts, they would probably turn out to be more complicated still.

We have tried to indicate that it is often difficult to decide how and how far the different sections are connected with each other; whether, for instance, 1 Samuel 19:11-17 is the sequel of 1 Samuel 18:27 or of 1 Samuel 19:10, or is not connected with either of them. There are, however, groups of sections where there is clearly a connected sequence; we do not take into account minor additions. The more important of these groups are:

The Early Life of Samuel (1 Samuel 1:1-28; 1 Samuel 2:11-26; 1 Samuel 3:1-4 a).

The History of the Ark (1 Samuel 4:1 b - 1 Samuel 7:1).

The History of Saul (1 Samuel 9:1 to 1 Samuel 10:16, 1 Samuel 11, 1 Samuel 13:2-7 a, 1 Samuel 13:15 b - 1 Samuel 14:46).

David at Ziklag, Gilboa, David at Hebron, etc. (1 Samuel 2:7 - 2 Samuel 6).—The insertions, editorial and from other sources, are rather large in this series of sections, and there is uncertainty as to 1 Samuel 28, which see.

David, Bathsheba, Amnon, Absalom, Sheba (2 Samuel 9-20).—Sometimes called "The Court History of David."

The editorial process through which our book was developed from its sources can be only very imperfectly reconstructed; little can be added here to what has been said above. It is often suggested that 2 Samuel 9-20 was omitted from the Deuteronomic edition and restored by a later editor. The editorial arrangement of material has not always followed the order of time, e.g. the events described in 2 Samuel 21-24 are earlier than those in 2 Samuel 9-20. See the commentary on these and other passages.

It must be understood that all our statements as to derivation of sections from sources are largely approximate. When a section is said to be early, that does not exclude the possibility of its having been to some extent annotated or modified by later editors; and when a section is said to be late, that does not mean that a late writer sat down and made it all up out of his own head; he usually worked on the basis of older material, and it may often happen that phrases or sentences from ancient documents are preserved verbatim in late sections. Throughout, a number of minor additions and modifications have been ignored, partly because of the limitation of space, partly in order not to bewilder the reader. This neglect of details, mostly trivial and often merely technical, promotes, rather than hinders, the forming of a correct impression. In the following table, the figures are even more approximate than elsewhere; in some cases the ascription in the table of a section to a source merely means that the bulk of the section is from that source; the more important of the additions will be found in other columns of the table or in the commentary. Especially see 1 Samuel 17:1 to 1 Samuel 18:5, 1 Samuel 28 for the complicated problems connected with those sections.

	(J)
	(E)
	(E2)
	(D)
	(R)

	1 Samuel 9:1-10; 1 Samuel 9:16
1 Samuel 11

1 Samuel 13:1-7 a

1 Samuel 13:15 b - 1 Samuel 13:23
1 Samuel 14

1 Samuel 16:14-23
1 Samuel 18

1 Samuel 20-23

1 Samuel 25-31
	1 Samuel 4:1 b-1sam 1 Samuel 7:1
1 Samuel 17:1 to 1 Samuel 18:5
1 Samuel 18:17-19
1 Samuel 19:1-17
1 Samuel 24
	1 Samuel 1, 1 Samuel 2:11-16
1 Samuel 3:1-4; 1 Samuel 3:1 a

1 Samuel 13:7 b - 1 Samuel 13:15 a?

1 Samuel 15

1 Samuel 16:1-13?

1 Samuel 18:10 f

1 Samuel 19:18-24?

1 Samuel 21:10-15
	1 Samuel 2:27-36
1 Samuel 7, 8

1 Samuel 10:17-27
1 Samuel 12
	1 Samuel 21-10

1 Samuel 11:12 ff.

1 Samuel 13:7 b - 1 Samuel 13:15 a?

1 Samuel 14:47-51
1 Samuel 16:1-13?

1 Samuel 19:18-24?

	2 Samuel 1-6

2 Samuel 9-20

2 Samuel 21

2 Samuel 23:8-39
2 Samuel 24
	2 Samuel 1:6-10
2 Samuel 1:13-16
	
	2 Samuel 7, 8
	2 Samuel 22

2 Samuel 23:1-7


Evidence of Composition.—Our book abounds in the duplicate narratives discrepant statements and differences of standpoint which indicate composite authorship. For instance, there are two accounts of the institution of the Monarchy. In 1 Samuel 9:1 to 1 Samuel 10:16, 1 Samuel 11, Samuel is an obscure local seer, and the Monarchy is a boon from Yahweh; in 1 Samuel 8, 1 Samuel 10:17-27, 1 Samuel 12, Samuel is the Judge of all Israel, and the Monarchy is an evil thing, granted as a punishment for the ungrateful importunity of the people. Cf. also 1 Samuel 2:27-36 and 1 Samuel 3; 1 Samuel 13:7 ff. and 1 Samuel 16; 1 Samuel 16:14 ff. and 1 Samuel 17:55 ff; 1 Samuel 18:10 f; 1 Samuel 19:8 ff.; 1 Samuel 18:17 ff. and 1 Samuel 18:20 ff.; 1 Samuel 21:10 ff. and 1 Samuel 27; 1 Samuel 24 and 1 Samuel 26; 1 Samuel 31:4 and 2 Samuel 1:10; 1 Samuel 17:50 and 2 Samuel 21:19.

History and Teaching.—Our book covers the period from the birth of Samuel to almost the close of the reign of David. Probably in an earlier and better division of the books, the history of Eli and Samuel, as the last of the judges, was included in Jg., and the account of the last days of David formed part of our book; so that Samuel began with 1 Samuel 13:1 and ended at 1 Kings 2:11.

(J) and (E) preserve the primitive tradition, and are of the greatest value for the historian; see especially on 2 Samuel 9-20.

These documents also provide us with important information as to the early religious beliefs and practices of Israel; see especially on 1 Samuel 3:3; 1 Samuel 4:4-5; 1 Samuel 10:10 ff; 1 Samuel 14:36 ff; 1 Samuel 16:14 ff; 1 Samuel 19:13; 1 Samuel 26:19 ff., 1 Samuel 28; 2 Samuel 6:6 f; 2 Samuel 15:25 f., 2 Samuel 15:21, and 2 Samuel 15:24. A comparison of the earlier sources with the later additions and with the prophetical and other later portions of OT, teaches us much concerning the methods and progress of the Divine Revelation to Israel. Cf. further the articles on the History of Israel and the Religion of Israel.

Literature.—Commentaries: (a) Kennedy (Cent.B), Kirkpatrick (CB); (b) Driver, Notes on the Heb. Text of the Books of Samuel2, Smith (ICC); (c) Budde (KHC and SBOT), Klostermann (KHS), Nowack (HK); (d) Blaikie (Ex.B). Other Literature: Budde, Richter u. Sam., 1890; Cheyne, Aids to the Devout Study of Criticism; Cook, Hebraica, 1900, p. 145ff.; and the relevant portions of dictionaries and of works on OT Hist., OTT, OTI, etc.

THE FIRST BOOK OF SAMUEL

1 Samuel 1-8. Samuel, Eli, and the Ark.—This portion of 1 S. begins with an account of the judgeship of Eli and the misdeeds of his sons, combined with the story of the birth and early life of Samuel (1 Samuel 1:1 to 1 Samuel 4:1 a). So far the material is taken from a life of Samuel probably composed towards the close of the Monarchy (cf. Introduction, p. 273) except 1 Samuel 2:1-10, the Song of Hannah, an independent lyric inserted by the editor, and 1 Samuel 2:27-36, the Mission of the Man of God to Eli, which was probably added by a Deuteronomic editor. Next 1 Samuel 4:1 to 1 Samuel 7:1 is occupied with the fortunes of the Ark and the fate of Eli and his family. Samuel is not mentioned. This is one of the oldest portions of the book (cf. Introduction, p. 273).

In 1 Samuel 7:2-17 Samuel reappears; the Temple page-boy and youthful seer has now become the leader of all Israel and their deliverer from the Philistines. The source of this section may be the life of Samuel referred to above or it may be Deuteronomic. See, however, the separate notes on these verses.

THE HISTORICAL BOOKS OF THE OLD TESTAMENT

BY DR. F, J. FOAKES JACKSON

Bible History, "Prophetical"—The OT contains books which may be termed historical, but although they are grouped together in our Bibles, this is not the case in the arrangement adopted by the Jews. The only book which they perhaps recognised as history, the Chronicles (Dibhrê hayyâmîm, "words of years"), is placed at the very end of the sacred volume, whilst the main portion of the books known to us as "historical" is styled "prophetical." Thus the story of Israel is to the Jews in itself a prophecy (that is, a telling forth) of God's will and purpose to His people. In accordance with this ideal we find historical episodes interwoven, as in Isaiah and Jeremiah, with prophetic utterances. In judging the historical books, therefore, we must bear in mind that they do not conform to the standard demanded of modern historical writing. They are "prophetical"—that is, written with a view to edify and instruct—and are not designed to be text-books replete with colourless if accurate historical information.

Main Features of Historical Writing in the Bible.—The Hebrews are remarkable for the interest taken in the past of their nation, and this is the more strange as the Jew does not seem by nature to be disposed towards historical composition. Between the close of the OT story and the dissolution of the Jewish nation in the days of Hadrian, the people passed through some of the most stirring crises in the tragedy of humanity, yet many of the most important are scarcely recorded. But for the renegade Josephus we should have had no particulars of the fall of Jerusalem before the army of Titus. Yet in the OT, though the interest is almost entirely religious, we have a fairly complete record of Israel's fortunes from the conquest of its inheritance in Palestine to the restoration of the Jewish polity by Nehemiah.

Variety.—Bible history is remarkable, among other things, for its variety. No book in its present form is arranged like the others. Judges is unmistakable as compared with Joshua; Samuel and Kings have little resemblance; whilst Ezra-Nehemiah belongs to an entirely different school of thought, and Esther is absolutely unique in the OT and even in the Apocrypha. The materials, moreover, of which many of the books are composed are of the most varied description. We have in Kings, to take but a single example, the framework of a chronological history arranged in regnal years, chronicles of the kingdoms, Temple records, biographies, intermingled with which are stories told with all the magic art of portraying scenes inherent in the Eastern raconteur. We find in other books an admixture of pious exhortation, legal formulae, genealogies, and the like. In short, it may be said of the OT books of history that each has its own variegated pattern, which reveals the individuality of its author or compiler.

Choice of Subjects.—In their choice of subjects the prophetical historians of the Hebrew nation display characteristic peculiarities. We are surprised alike at what they tell us and what they omit. They are in a sense the least, and in another the most, patriotic of historians. They dwell but little on the national glories. How briefly are the successes of Saul over the Philistines, or the victories of Omri or Jeroboam II, or even those of the pious kings of Judah, recorded! Their story is often rather that of the nation's failure to reach its ideal, and even of how it fell short of the standard attained by less favoured peoples. And yet we cannot read the historical books without feeling chat they are instinct with a love of country and filled with a sense of Yahweh's protecting power. But the seeker after historical information will often be disappointed at the lack of facts where he most desires them. No details are given as to how Joshua conquered Central Palestine and conducted the nation to Shechem, its ancient capital. We learn nothing about the arrival of the Philistines, those formidable enemies of Israel. Nothing except the bare fact is preserved of the conquest of Og and his seventy cities. We seek in vain for the cause of David's feebleness, which made the revolt of Absalom so formidable. On the other hand, we have abundant details about the feuds with the Shechemites of a person so comparatively unimportant as Abimelech, the son of Gideon, of David's flight and his escapes from Saul, etc. The historical books were, as has been asserted, written for edification rather than for information; and it is not always easy, at times it is even impossible, to make a connected narrative out of them. Much of the story as related by the biblical writers must be reconstructed by a process which can hardly receive a name more honourable than that of guesswork.

Chronology.—One of the most formidable difficulties which the student of OT history has to face is that of chronology. In the later parts of the historical and prophetical books we are on fairly sure ground, because the writers give us the date by the year of the reigning kings of Persia. Even in the Books of Kings though there are serious discrepancies in the periods assigned to the kings of Israel and Judah respectively, we are able to date an event within say, ten years or so. We are also assisted by the more accurate chronology of the Assyrians. But the earliest date in Israelite history is that of a defeat inflicted on Ahab and his allies, which is not alluded to in the Bible. This is 854 B.C. From it we can infer that David lived, roughly, about 1000 B.C., but beyond this all is uncertainty. According to 1 Kings 4:1, Solomon's Temple was erected 480 years after the Exodus; but, by adding together the periods of affliction and repose given in the Book of Judges, we get an even longer period. But we are told in Exodus 1:11 that the Israelites during their oppression built Pithom and Raamses in Egypt, presumably under the great Rameses II, whose long reign was in the thirteenth century B.C. Consequently the Exodus must have taken place not much earlier than 200 or 250 years before the building of the Temple. The fact is that the ancient Hebrews seem to have used the number 40 and its multiples to express a period of time with considerable vagueness, and we really cannot tell whether they are speaking literally when they mention periods of 40, 20, or 120 years. To give a date even approximately before David is, to say the least, hazardous. We know that Jaddua, the last high priest mentioned in the OT, was alive in 333 B.C., and that Ezra and Nehemiah were in Jerusalem about 432 B.C.; but as to when the Exodus took place, or Joshua conquered Palestine and the events related in the historical books strictly so called begin, we have only the faintest idea.

Survey of Period of "Prophetic History."—The Book of Joshua, with which the history of Israel opens, has now generally been recognised as an integral part of the Pentateuch or five books of the Law. It certainly possesses the same structural peculiarities. It begins, where Deuteronomy leaves off, when Israel is encamped in the plains of Moab. Moses is dead, and Joshua is recognised as his successor. To him God says: "As I have been with Moses, so will I be with thee." The conquest of W. Palestine by Joshua is related under two headings: (1) the reduction of the south—the fall of Jericho and Ai and the defeat of the five kings; (2) the victory over the northern king, Jabin of Hazor (but see Judges 4). Central Palestine, viz. Shechem, is assumed already to have fallen into Israelite hands. Only two tribes, Joseph and Judah, receive inheritances from Joshua, Gad and Reuben having already been allotted territory in E. Palestine by Moses. The remaining seven tribes cast lots for the territory which they are permitted to conquer. The different inheritances are given with an abundance of detail, characteristic of P. Joshua charges Israel, as Moses did before his death, and dies on his property at Timnath Serah.

Judges is professedly a continuation of Joshua, but it is very different in style, scope, and arrangement; whereas Joshua is closely akin to the legal books, Judges rather resembles the historical. It covers a much longer period, extending over twelve judgeships, and is arranged on a distinct plan. In each case Israel sins, God punishes by an invasion, the nation repents, and a deliverer is raised up. Two supplementary narratives close the book, to show the state of the country when there was no king. It may be that the Book of Ruth is a third supplement, to show the origin of the great royal house of David.

The next four books, Samuel and Kings, are called by the Greek translators Books of Kingdoms" ( βασιλειῶν). 1 S. opens with the story of Samuel's birth in the days of Eli, the priestly judge, and gives an account of the loss of the Ark and the utter degradation of Israel under the Philistine yoke. Samuel, the first of the prophets, is the leader in the great struggle, and is compelled by the people to set a king over the nation in the person of Saul, who does much for the emancipation of his people, but is rejected by God and falls in battle against the Philistines. The main part of the last half of 1 S. is chiefly occupied with the hairbreadth escapes and adventures of David, the real founder of the monarchy, who is described as the "man after God's own heart." More space is given to him than to any other person mentioned in the Bible, about half 1 S., all 2 S., and two chapters of 1 K. forming his biography. 1 Kings is divided between the reign of Solomon, with an elaborate account of the Temple and its dedication, and the story of the division of the kingdom till the death of Ahab. The second book carries the reader down through the later history of the divided monarchy, relating the fall of the northern, and concluding with a history of the southern kingdom, the destruction of Jerusalem and the Captivity, to the restoration of Jehoiachin to a certain degree of honour by the son of Nebuchadrezzar. The latter period has to be supplemented by the historical portions of Jeremiah and the allusions to contemporary events in Isaiah and Ezekiel.

Characteristics of Prophetical History.—The books we have already considered represent the standpoint of the prophets of Israel; and, as we have seen, Joshua, Judges, Samuel, and Kings are known as the first four of the prophetical books. Generally speaking, the view they take of the nation is that it is the people of God, who are specially bound to act in accordance with their high calling, though as a rule they fail lamentably to attain the standard demanded of them. But in no case is Israel represented as having a law like that known in after days as the "Law of Moses"; or, if it had, the majority of the nation, priests and prophets included, were completely ignorant of its contents. The ritual practices of all the saints and heroes of Israel throughout these books are quite different from those prescribed in Lev. and Nu., and if there is any Law it is rather that of the earliest legal chapters in Ex. (20-23).

Later Historical Writings.—Of the remaining historical books, Chronicles, Ezra, and Nehemiah (the two latter being often reckoned as one book) form a complete series. Chronicles is a sort of revised edition of all the earlier history, whilst the two other books continue the narrative. The object of the writer of Chronicles is to give the impression that the kings of Judah—for Israel is only incidentally mentioned—were scrupulous in carrying out the Pentateuchal Law as it appears in the Priest's Code. Thus David will allow only Levites to bear the Ark, and we read much of his care to provide for the ritual, and especially the music, of the sanctuary. Solomon, represented as a powerful though not always faithful monarch in the Book of Kings, here appears as a blameless ruler. When a king like Uzziah presumes to undertake priestly functions, he is smitten with disease. In short, the whole is permeated by a priestly conception of history entirely foreign to the Book of Kings. Chronicles takes us to the end of the Captivity, and closes with the decree of Cyrus commanding the Jews to return and rebuild the Temple at Jerusalem. Ezra-Nehemiah, for the two books are really one, opens with this edict, relates how the altar was set up and the Temple commenced, and how the proceedings were hindered by the "adversaries of Judah and Benjamin" (i.e. the Samaritans). During the reign of two Persian kings nothing was done, but under Darius the work was resumed and completed about 516 B.C. Then there is a complete silence for nearly two generations, when, in the reign of Artaxerxes Longimanus (464-424 B.C.), Ezra, a Jewish priest, was permitted to lead a company of exiles back to Jerusalem. A Jewish governor named Nehemiah was then appointed, and we are told how he and Ezra restored Jerusalem, and made the nation obey the Law of Moses. With these two great men the Bible history concludes about the year 432 B.C.

Extant Hebrew History the Fragment of a Lost Literature.—There is little doubt that the literature of ancient Israel was not confined to the OT as we now have it. On the contrary, the books bear evident traces of having been compressed into their present limits by the omission of facts which must have been recorded, and are almost necessary to a right understanding of what stands recorded. To take but a single example: the reign of Omri (1 Kings 16:29-34) is related with the utmost brevity, and many things are omitted which would have thrown light on the subsequent history, and cannot fail to have been known by the author. Nothing, for instance, in Kings would lead us to suppose that the king who defeated Tibni and built Samaria was so important that rulers of Israel, though belonging to the very dynasty which had supplanted his own, should call themselves "sons of Omri." 2 Kings 3 relates a rebellion of Moab against Israel, and we know from the Moabite Stone (p. 305) that Omri had oppressed Moab and probably imposed upon it the onerous conditions hinted at in this chapter. Further, the severe terms exacted by the Syrians in the days of Omri (1 Kings 20) imply a serious defeat of Israel, to which no allusion is made. Although it cannot be proved that these were recorded in the book of the chronicles of the kings of Israel, it is highly probable that this was the case, and that the writer of Kings deliberately hurried over this important reign in order to record events which seemed to him to be of greater interest or more to the edification of his readers.

But the historical writers in the OT openly confess the fact that there was a considerable literature to which their readers might have access. The Book of Jashar (Jos., 2 S.), the Chronicles of Israel and of Judah, alluded to in Kings, and the many works cited in the late Book of Chronicles, show that there was an extensive literature in existence even as late as 300 B.C. which has completely disappeared, and that we have only fragments from which to reconstruct the story of ancient Israel.

The External Sources of Hebrew History.—Besides the sources mentioned in the historical books we may mention the external sources which connect the history of the Hebrews with that of the world at large, in addition to those which criticism has indicated as the materials used by the writers and redactors of the historical books.

(a) One of the most serious objections to the antiquity of the Jewish people, which Josephus had to answer, was the silence of the Greek authors regarding them. He accounts for this by the fact that the ancestors of the Jews did not inhabit a maritime country and engaged little in trade, being occupied m living their own peculiarly religious life (Apion. 12). Josephus appeals, however, to the Tyrian records for the building of Solomon's Temple, quoting Dius (ch. 17) and Menander of Ephesus (ch. 18). He also quotes the testimony of the Babylonian Berossus (ch. 19) to the story of Noah, and on the treatment of the Jews by Nebuchadrezzar, and he relates that a writer named Megasthenes alludes to the first destruction of Jerusalem. But Josephus is evidently able to give his readers very little testimony, external to the Scriptures, for the history of Israel.

(b) Nor was more light thrown upon the subject till recent years, when the secrets of the hieroglyphic and of the cuneiform characters were revealed. Direct allusions to the Israelites are few, and can be easily enumerated: (a) The word Is-ra-e-ru, "Israelite," occurs on the stele of Merenptah (thirteenth century B.C.), describing Egyptian victories over Israel; (b) Shishak (1 K.) relates his devastation of Palestine (tenth century B.C.); (c) Ahab is mentioned in the Qarqara inscription as one of the kings allied against Assyria (864 B.C.); (d) Jehu's name, as of a king paying tribute to Shalmaneser II, is found on the Black Obelisk (British Museum), 842 B.C.; (e) Pekah and Hoshea (2 Kings 15) appear in an inscription, 737 B.C. and the fall of Samaria in 722 B.C.; (f) Hezekiah's name appears on the Taylor Cylinder (British Museum), 701 B.C.; (g) at an earlier date, probably in the ninth century B.C., we have on the Moabite stone Mesha's account of his rebellion against Israel (2 Kings 3:1).

(c) As in the case of the Pentateuch, the materials used by the writers other than those specified by them are mainly matters of conjecture, but they may be roughly enumerated as follows: Judges, like the Pentateuch, is probably made up of two early documents, J and E, which were thrown into their present form—subject, however, to revision—by a Deuteronomic editor, whilst portions were added by a reviser of the school of P. The Books of Samuel, like Judges, have been subject to Deuteronomic and post-exilic revisions; but in the life of Saul we have a combination of two works, one hostile and the other friendly to monarchical institutions. The compiler drew upon traditions of David, a life of Samuel, and a very ancient account of David's reign (2 Samuel 9-20). In 2 Samuel 1:18 the Book of Jashar (cf. Joshua 10:12-14) is quoted. The author of Kings alludes to the chronicles of the kings of Israel and the chronicles of the kings of Judah, and he probably had before him independent narratives of Solomon, Elijah, Elisha, etc., as well as the records of the Temple at Jerusalem

The Miraculous in Hebrew History.—The historian has a natural distrust of the miraculous when he meets with it in records, not because he cannot believe in its possibility—for experience has taught him to be very cautious in saying that any event could not have occurred—but because a natural love of the marvellous makes men credulous in accepting supernatural explanations of events. Moreover, it is undeniable that the Hebrew writers regarded the whole story of the nation as a far greater miracle than any apparent interference with the laws of nature, because in every event they thought they saw the hand of the Lord of the whole earth shaping and directing the destinies of Israel. Nevertheless the impartial reader is impressed more by the absence than by the superabundance of miracle in the story of a people so intimately connected with its God as Israel, in so ancient and confessedly so religious a record as that found in the historical Scriptures. When we divide the miraculous events into (a) subjective wonders—i.e. visions, Divine messages, and the like, which may, at any rate, be accounted for by the state of mind of those who experienced them; (b) signs which were an acknowledged medium of God's communication with Israel; and (c) wonders interrupting the natural course of history. we have to acknowledge the comparative rarity of the last-named.

Taking 1 K. as an example, the presence of the miraculous under the above classification is :

In 1 Kings 1-11, which relates the accession of Solomon and his reign, only two miracles are recorded—Solomon's vision at Gibeon (1 Kings 3:5), and the cloud filling the Temple at its dedication (1 Kings 8:10). These may be classed under (a) visions and (b) signs respectively.

1 Kings 12-16, the account of the division of the kingdoms. No miracle appears except the signs which accompany the denunciation of the schism of Jeroboam in 1 Kings 13—i.e. the temporary drying up of the king's hand, the rending of the altar, and the punishment of the disobedient prophet. These all come into the category (b), signs.

1 Kings 17 - 2 Kings 2. Even in the life of Elijah, a man with admittedly supernatural powers, miracle is rare. His being fed by ravens is perhaps a doubtful miracle (see Commentary). The multiplying of the widow's cruse, the raising of her son from the dead, and the destruction of the captains of fifty, come under class (c) wonders; unless we include the descent of fire at Carmel on the sacrifice, which may be regarded as a sign (b), or the prophet's ascension, which may also be explained as a vision (a). Considering its momentous character and the great men who lived in it, in the period from David to Elijah miracles are conspicuous by their absence.

History as Compared with Prophecy.—Though, as we have seen, the supernatural as manifested in miracle is of comparatively rare occurrence in Hebrew history, it is assumed throughout that events are under the control of Yahweh, the God of Israel. This is, as a rule, revealed in history by the prophets. It is their function to declare the will of God and His immediate purpose, together with the punishment which will follow if it be disregarded. Rarely is the prophet made to disclose the remote future, as when the messenger to Jeroboam predicts the destruction of his altar by a king of Judah, "Josiah by name." As a rule the prophets in history play somewhat the same part as the chorus in a Greek play: they explain events as the tragedy of Israel progresses. It is not till a late period, almost at the close of the history of the northern kingdom, that we get the literary prophet supplementing the narrative, and that we are able to construct history from the fragments preserved in the utterances of the prophets. The literary prophets from the eighth century onward stand in much the same relation to the recorded history in the OT as do the Epistles of Paul towards the Acts of the Apostles. Both are documents contemporary with the events, but, as a rule, these abound in allusions, the meaning of which can only be conjectured. Amos and Hosea give a view of Israel's later history, and Isaiah of Judah's relations with Assyria, differing from the records in Kings; just as the Epistle to the Galatians gives a very different impression of the controversy between the Jewish and Gentile Christians from what could be gathered from the Acts. It is, however, necessary to exercise much discretion in the use of the prophets for historical purposes, as both the Hebrew text and the genuineness of many passages are subjects of considerable dispute.

How far does the OT Give us Strict History?—The Bible, it has been already suggested, can hardly be said to record history with the strict accuracy demanded of a modern work. As it is easy to see from the Pss., the prophets, the Apocryphal literature, and the NT, the religious interest in history practically ceased with David, and was mainly centred in the primitive story as told in Genesis and in the deliverance from Egypt and the wanderings in the wilderness. The record from Joshua to the destruction of Jerusalem by the Chaldeans as it appears in the OT is a fragmentary story of Israel, gathered from a number of lost sources and told for the sake of showing how the nation fell short of the ideal designed for it, and of the punishments which ensued. The writers or compilers, living centuries after the event, are usually less interested in the accuracy of their narrative than in the moral they wished to point. Formerly what was called inspiration was deemed to be so bound up with the exact truth of the record as to stand or fall with it. Consequently the unbeliever made his main point of attack some disputable statement, which the faithful were in honour bound to defend. Now, however, it is generally recognised that no early record can be expected to give the exact circumstances, especially when much of it is demonstrably not contemporary with the events; and in a work like the historical section of the OT we look rather to the purpose of the author than the details in which it is discoverable. The former is, in the biblical narrative, sufficiently clear. The history is professedly a commentary on the dealing of Yahweh with His people, showing in what manner He bore with their backslidings, punished and delivered them. The books were never intended to supply an accurate and exhaustive chronicle of events for the modern historian. All that can be claimed for them is that they give an outline, often singularly dispassionate and impartial, of the fortunes which befell the nation of Israel.

01 Chapter 1 

Verses 1-8
1 Samuel 1:1-8. Elkanah and his Rival Wives.—The book opens with a domestic scene which throws light on the practical working of polygamy in ancient Israel. The husband is an Ephraimite, Elkanah of Ramah, i.e. "the Height" perhaps Rimo, twelve miles west of Shiloh. Elkanah had two wives (a very common arrangement, cf. Rachel and Leah) whose names were Hannah (Grace) and Peninnah (Coral or Pearl). Peninnah had children, Hannah had none. The hero of the story, Samuel, was born as an answer to prayer to a mother hitherto barren—so Sarah and Isaac; Rebekah, Jacob and Esau; Rachel and Joseph. Elkanah and his family went yearly to a festival at Shiloh, probably the Vintage Festival, which was called later on the Feast of Tabernacles, a sort of Christmas away from home. What corresponded roughly to the Christmas dinner was the meal to which the sacrifice served as a somewhat elaborate grace. An ox or sheep was slain; portions were burnt on the altar with appropriate ritual; portions were given as a fee to the priest; the rest was eaten by the offerer, his household, and his guests (cf. 1 Samuel 2:13, 1 Samuel 9:12-24). It should have been a very happy occasion, but the two wives were jealous rivals, again like Rachel and Leah. This natural result of bigamy is illustrated by the fact that the one is called the Çârâ or rival of the other (1 Samuel 6, so also in the Heb. Sirach 37:11, cf. Deuteronomy 21:15). Accordingly Peninnah's nagging spoilt the feast.

1 Samuel 1:1. of Ramathaim Zophim: we should perhaps read "of Ramah, a Zuphite."

1 Samuel 1:3. Lord of Hosts: Yahweh Sebaoth, an ancient name of the God of Israel, a contraction of Yahweh, God of Hosts. The hosts were originally the armies of Israel, so 1 Samuel 17:45, Exodus 12:41. Later on the hosts seem to have been understood as angels, so perhaps Joshua 5:14 f, or stars, 2 Kings 17:16.

1 Samuel 1:5. a double portion: the original reading of the Heb, cannot be determined; LXX (cf. RVm) reads, "a single portion, because she had no child, yet, etc." This is probably nearer to the original than a double portion."

Verses 9-18
1 Samuel 1:9-18. Hannah Prays for a Child.—In her distress Hannah betook herself to the sanctuary and prayed before Yahweh, i.e. before the Ark, for a son. She vowed that if a son were given her, she would devote him to Yahweh; the outward sign of his devotion being one of the peculiarities of the Nazirites (pp. 103, 105, Judges 13:5*, Numbers 6*), viz. that his hair should be allowed to grow. The priest of the sanctuary, Eli, a local magnate, also spoken of as "judge," (1 Samuel 4:18) occupied an official seat close by: he knew that the religious character of the occasion did not always prevent feasting from degenerating into excess (Isaiah 28:7, Amos 2:8), so that when he saw Hannah moving her lips without making any audible sound, he thought she was drunk and rebuked her; but she told him she was in trouble and he dismissed her with his blessing.

9. The LXX seems to show that in the original the first sentence read, "So Hannah rose up after they had eaten in Shiloh and stood before the Lord," i.e. presented herself at the Temple.—Eli: perhaps a contraction of "Eliel," "God is exalted," a name found in Semitic languages outside Israel. The names of Eli's sons, Hophni and Phinheas, were also apparently not Israelite. Eli is ignored in the genealogy of high priests (1 Chronicles 6:1-15), and there is nothing to show that our document connected Eli with Aaron.

1 Samuel 1:16. The phrase "sons of Behal" (Deuteronomy 13:13*, Proverbs 6:12*), "bad characters," is common, but daughter of Belial occurs only here. Under the conditions of Eastern life, women had fewer opportunities for getting into mischief publicly.

1 Samuel 1:18. See p. 105.

Verses 19-28
1 Samuel 1:19-28. Samuel is Born and Dedicated to Yahweh.—The family went home and in due time a son was born to Hannah, whom she called Shemuel (Samuel), possibly, "His name is God." "His Name" = Yahweh, i.e. "Yahweh is God"; cf. Elijah and Joel, which have a similar meaning. When Samuel was weaned, i.e. after two years at least, perhaps longer, as he is said to have "ministered" apparently at once, Hannah took him to Shiloh, made an offering of a bullock (LXX of 1 Samuel 1:24; cf. 1 Samuel 1:25); and devoted the boy to the service of Yahweh as an attendant at the Temple. Note that he was not a Levite (cf. 1 Samuel 1:1). Samuel has nothing to do with Sha'al, "asked"; possibly the etymology "because I have asked, etc.," is due to some similarity of sound, more probably to some alteration of the original text. It is curious that the etymology would suit Shâ'ûl (Saul), which means "asked."

1 Samuel 1:24. was young: read "was with her" or "them"

1 Samuel 1:28. See below on 1 Samuel 2:11.

02 Chapter 2 
Verses 1-10
1 Samuel 2:1-10. Song of Hannah.—This poem is quite unsuited to Hannah's circumstances; its theology is too advanced for primitive times (1 Samuel 2:2; 1 Samuel 2:6; 1 Samuel 2:8), and the reference to the "king" (1 Samuel 2:10) either implies an actual king and indicates the period of the Monarchy, or is Messianic, i.e. connected with the hope of an ideal king, and implies a post-exilic date. The natural occasion of the poem would be a victory which delivered Israel from distress and danger. The ascription to Hannah is due to 1 Samuel 2:5 b, "the barren hath borne seven."

The Song praises Yahweh for help given to Israel, whose horn is exalted—God has given him power and glory; his mouth is enlarged—he can speak big words against his enemies (cf. Psalms 35:21). Yahweh is unique, a firm strong refuge, the Rock of Israel. His impartial justice humiliates the proud and exalts the lowly; He protects His own people and punishes the wicked.

1 Samuel 2:3. by him actions are weighed: better than RVm "though actions be not weighed"; the difference in the Heb. is very slight.

1 Samuel 2:5. have ceased: i.e. to hunger; better, by a slight alteration of the text, "have ceased to labour."

1 Samuel 2:6. maketh alive: perhaps literally referring to resuscitation or resurrection; if so, an indication of late post-exilic date (Isaiah 26:19*, Daniel 12:2*); it may, however, mean "keepeth alive."—grave: rather Sheol (see Isaiah 14:9-15*).

1 Samuel 2:10. anointed: Mâshiaḥ, "Messiah," originally a title of the kings of Israel.

1 Samuel 2:11. Originally the immediate sequel of 1 Samuel 1:28. Read instead of the last sentence of 1 Samuel 1:28 and the first of 1 Samuel 2:11, "And she left him there before Yahweh and went to Ramah to her house," partly on the authority of LXX.

Verses 12-17
1 Samuel 2:12-17 Wickedness of the Sons of EU.

1 Samuel 2:12. Belial (see 1 Samuel 1:16).

1 Samuel 2:12 f. Move full stop from after "Lord" to after "people," and render "they did not regard the Lord, nor the custom (i.e. customary share) of the priests from the people." What follows in 1 Samuel 2:13 f. is an abuse regularly practised, followed in 1 Samuel 2:15 f. by an account of a more serious abuse.

1 Samuel 2:15. Burning the fat was an essential part of the sacrifice; so that to cut off some of the flesh before this rite had been performed was gross irreverence and spoilt the whole act of worship.

1 Samuel 2:16. thy soul: better "thou" emphatic.

1 Samuel 2:17. men abhorred: render "the men" (i.e. the sons of Eli), "despised" (mg.).

Verses 18-21
1 Samuel 2:18-21. Samuel's Ministry; his Mother's Yearly Gift; her Other Children.

1 Samuel 2:18. ephod: priestly garment (p. 101, Exodus 25:7; cf. Exodus 25:28).

1 Samuel 2:20. blessed . . . said . . . went: used to bless, etc., on each yearly visit.

Verses 22-26
1 Samuel 2:22-26. Eli Remonstrates with his Sons.

1 Samuel 2:22. and . . . how that . . . meeting: should probably be omitted with LXX (cf. Exodus 38:8).—tent of meeting: see Exodus 33:7.

1 Samuel 2:24. that I hear, etc.: better, "which I hear the Lord's people do spread abroad" (mg.).

1 Samuel 2:25. judge him: render "mediate for him."

1 Samuel 2:26. Cf. Luke 2:52.

Verses 27-36
1 Samuel 2:27-36. A Prophet Foretells the Death of Eli's Sons, and the Expulsion of his Family from the Priesthood.—Composed by the Deuteronomic Editor (see above, p. 273), to connect the misconduct of the sons of Eli with the massacre of his house at Nob and deposition of his descendant, Abiathar, from the priesthood in favour of the house of Zadok (1 Kings 2:26 f.); and perhaps also with the unhappy condition of the priests of the high places, after these were suppressed (2 Kings 23:8 f.), though there is no indication that the priests of the high-places as a class were reckoned descendants of Eli.

1 Samuel 2:27. man of God: see Judges 13:6.—Did I reveal, etc.: these questions are a form of emphatic statement. The earlier sources of Samuel do not connect Eli with Aaron or Moses, but the author of this passage probably considered that because Eli was priest, he was descended from Aaron and inherited his election to the priesthood.—in bondage to: read with LXX "slaves to."

1 Samuel 2:28. wear an ephod: rather "carry an ephod"; ephod here not the same as the linen ephod in 1 Samuel 2:18, but an image or other piece of Temple furniture used in connexion with the sacred lots (p. 100); (see Judges 8:24-27*, and cf. 1 Samuel 14:3; 1 Samuel 21:9; 1 Samuel 23:6).

1 Samuel 2:29. kick ye at: rather follow the LXX, "look at with shameless eye," and render "cast an evil eye upon," i.e. "treat with contempt."

1 Samuel 2:30. the Lord saith (twice): ne'um Yahweh, a solemn, emphatic phrase, "Oracle of Y." (see Genesis 22:16).—I said, etc.: this oracle is not in the Hex. (cf. 1 Samuel 2:27).—Be it far from me: lit. "abominable to me" (see Genesis 44:7).

1 Samuel 2:31 f. These verses do not make sense; the present wording cannot be the original one, but must be due to mistakes in the copying. We cannot now discover the original form. LXX omits "that there shall not be to . . . habitation." The general sense is that the house of Eli shall be brought low, "arm cut off," and none survive to old age; the reference is to the massacre at Nob (1 Samuel 22:20).

1 Samuel 2:33. The man, Abiathar, the sole survivor of that massacre, whose deposition by Solomon will "consume the eyes, etc." of Eli, who may be supposed to foresee it.—shall die: in the massacre.—in the flower of their age: rather, with LXX "by the sword of men."

1 Samuel 2:34. Cf. 1 Samuel 4:11.

1 Samuel 2:35. faithful priest: Zadok (see above).—build him a sure house: the priesthood shall remain permanently in his family.—anointed: Mâshiah, "Messiah," as consecrated to God and endowed with His Spirit by the ceremony of anointing.

1 Samuel 2:36. piece of silver: the word translated "piece" occurs only here it should perhaps be translated "payment."

03 Chapter 3 
Verses 1-10
1 Samuel 3:1 to 1 Samuel 4:1 a . . . all Israel.—Another section of the Life of Samuel (see above, p. 273).

1 Samuel 3:1-10. Call of Samuel.

1 Samuel 3:1. child: na'ar, anything from a baby to a man of forty.—precious . . . open, rather "rare . . . frequent" (mg.).

1 Samuel 3:2. in the temple, etc.: Samuel slept in the shrine where the Ark was, in order to protect it. Contrast this with the later arrangement which placed the Ark in the Holy of Holies, only entered by the high priest one day in the year.—temple: a building, not a tent; note the door in 1 Samuel 3:15.

1 Samuel 3:3. ark: 'aron. "Ark" in "Noah's ark" and "the ark in the bulrushes" is tebhah.

1 Samuel 3:4; 1 Samuel 3:6. Samuel: LXX "Samuel, Samuel," as in 1 Samuel 3:10.

1 Samuel 3:7. know the Lord: explained by the rest of the verse.

1 Samuel 3:10. came and stood: the writer is still in the primitive stage in which God is thought of as a glorified man.

Verses 10-18
1 Samuel 3:10-18. In Obedience to the Command of the Lord, Samuel Announces to Eli the Doom of his House.—Parallel to the Deuteronomic section (1 Samuel 2:27).

1 Samuel 3:12. Probably an addition by the Deuteronomic writer to connect with 1 Samuel 2:27 ff.

1 Samuel 3:13. I have told: read, "thou shalt tell."

1 Samuel 3:19 to 1 Samuel 4:1 a . . . all Israel.—Samuel established as Prophet.

04 Chapter 4 
Verses 1-11
1 Samuel 4:1 b. Now Israel . . .1 Samuel 4:1 (E).—From Ancient History of the Ark (cf. above, p. 273).

1 Samuel 4:1 b - 1 Samuel 4:11. The Israelites, Defeated by the Philistines, Fetch the Ark. They are again Defeated.

1 Samuel 4:1. Philistines: pp. 56f., 66f.—Eben-ezer: "Stone of Help" (cf. 1 Samuel 7:12). Sites of Eben-ezer and Aphek (1 Kings 20:26*) not known, probably NW. of Jerusalem, either near the city, or on the inland edge of the Maritime Plain.

1 Samuel 4:3. ark of the covenant of the Lord: cf. 1 Samuel 3:3. Deuteronomic title of the Ark; "covenant" is equivalent to the stone tables of the Ten Commandments which Deuteronomy 10:2; Deuteronomy 10:5 place in the Ark. In this History of the Ark the title was originally either "A. of Yahweh" or "A. of God . . . our, etc. God"; the additional words in the titles having been added by editors. Here read "A. of our God," with LXX.—that it may become: perhaps read "that He, etc." The Ark is a talisman or Palladium, identified with Yahweh, or carrying His presence with it (2 Samuel 11:11*).

1 Samuel 4:4. which sitteth upon the cherubim: editorial addition (see above). The Ark is thought of as the throne of Yahweh.—cherubim: see Genesis 3:24.

1 Samuel 4:4 f. Lord . . . God . . . Lord: note variation of Divine Names; it has been suggested that this is an indication of compilation from two sources, but this view is not generally adopted. At present there is no satisfactory explanation of this use of the Divine Names; possibly it is due to partial revision: originally the same name was used throughout.

1 Samuel 4:6. Hebrews: the name for Israelites used by foreigners.

1 Samuel 4:8. in the wilderness: the plagues were in Egypt and not in the wilderness; apparently either the author or an annotator got confused; unless we read "and with pestilence," which would require only a very slight change in the Hebrew.

1 Samuel 4:10. thirty thousand: probably an exaggeration, even if it was a contemporary guess.

Verses 12-22
1 Samuel 4:12-22. Death of Eli, Birth of Ichabod.

1 Samuel 4:12. clothes rent, etc.: signs of mourning.

1 Samuel 4:18. forty; LXX twenty.—And he . . . years: formula used by Deuteronomic editor of Jg. (Judges 10:2 f; Judges 12:7; Judges 12:9; Judges 12:11; Judges 12:14; Judges 15:20) to conclude account of a Judge. This story may once have stood in Jg.

1 Samuel 4:21. Ichabod: no-glory (mg.).

05 Chapter 5 

Verses 1-12
1 Samuel 5. The Ark in the Philistine Cities.

1 Samuel 5:1. Ashdod. 1 Samuel 5:8. Gath. 1 Samuel 5:10. Ekron: see Joshua 11:22; Joshua 13:3; p 28.

1 Samuel 5:2. Dagon: see Judges 16:23*.

1 Samuel 5:3. The Ark is thought of as possessing marvellous inherent powers; it brings disaster on those who treat it disrespectfully, Philistines, Bethshemites, Uzzah; and blessing on those whom it favours, Obed-edom (Joshua 3:4*).

1 Samuel 5:4. stump: this word, absent from the Heb., is found in the versions, and belonged to the original text.

1 Samuel 5:5. Erroneous theory; the rite is found elsewhere [Zephaniah 1:9. For the probable explanation see Exodus 12:22*.—A. S. P.]

1 Samuel 5:6. tumours: better "plague boils" (mg.). A natural theory would be that contagion was carried from one Philistine city to another, and then to Beth-shemesh.—[8. The advice seems strange, for if the Ark inflicted such mischief on Ashdod, similar calamities might be expected to fall on Gath; and the Ekronites in fact anticipate fatal consequences after its deadly work at Ashdod and Gath. The principle seems to be analogous to that on which Balak acts. When after sacrifice on one spot Balaam is forced to bless Israel, Balak changes the place, hoping that Yahweh who has frustrated his purpose in one locality will prove more amenable in another (*Numbers 23:13; Numbers 23:27). So the Philistines seem to argue; at first the thought does not occur to them to send back this most precious trophy, this powerful talisman. But obviously the deity resident in the Ark dislikes Ashdod, perhaps Gath will be more agreeable.—A. S. P.]

06 Chapter 6 

Verses 1-21
1 Samuel 6:1 to 1Sa_7:1. Ark Brought back to Beth-shemesh; Plague Breaks out there; Ark Housed at Kiriath-jearim.

1 Samuel 6:1 may not belong to the main story; 2 would be a better continuation of 1 Samuel 5:12. At the end of the verse LXX adds "And their land swarmed with mice." This would prepare for the "mice" in 1 Samuel 6:4 f., 1 Samuel 6:11, 1 Samuel 6:18. Possibly these references to mice are survivals from a fuller form of the story, in which the mice figured more largely, or mice may have symbolised plague. One doubts whether it was known then that vermin carried the infection.

1 Samuel 6:2. diviners: qosem (see Deuteronomy 18:10).

1 Samuel 6:3. guilt-offering: ‘asham, here not a sacrifice, but a compensation for injury; so also 2 Kings 12:16; later on in the Priestly Code, a form of sacrifice (Leviticus 5:6).

1 Samuel 6:4. tumours: homoeopathic treatment; magic often seeks to control a person or thing by an image thereof. [This is especially the case with disease or loss. The sufferer takes to the sanctuary "a figure of the diseased part of his body, fashioned of clay, bronze, or wax, and the peasant who has suffered a loss of cattle brings a representation of the animal." In the animistic stage of thought the image is thought to have a soul. "Through its immanent psychical power it is to exercise magical coercion over the soul of the god." See Wundt, Elements of Folk Psychology, pp. 438-440.—A. S. P.]

1 Samuel 6:6. wrought wonderfully among them: better "made a mock of them' (mg.).

1 Samuel 6:8 f. If the kine made straight for the nearest point of Israelite territory, it would show that they were under the control of the God of Israel and that it was His will that the Ark should be returned to its own country.

1 Samuel 6:8. coffer: The word so translated occurs only in this narrative and its meaning is not certain. 

1 Samuel 6:9. Beth-shemesh: Joshua 15:10, p. 31.

1 Samuel 6:14. There is no question of limiting sacrifice to the Tabernacle. The great stone may have been a sacred stone, or may have been used as an altar (1 Samuel 14:33-35).

1 Samuel 6:15. Editorial addition; later custom required that Levites should be present, both in connexion with the sacrifice, and as guardians of the Ark. The offering of further sacrifices seems out of place.

1 Samuel 6:16 continues 1 Samuel 6:14.

1 Samuel 6:17. Gaza: p. 28, Judges 16:1*.—Ashkelon: see p. 28.

1 Samuel 6:19. Read (mg.) with LXX, "And the sons of Jeconiah did not rejoice with the men of Beth-shemesh when they saw the ark of the Lord, and he smote of them seventy men, and the people mourned, etc."

1 Samuel 6:20. Identifies the Ark with Yahweh. "Holy" here denotes terrible majesty, which brings disaster on those who do not show due reverence.

1 Samuel 6:21. Kiriath-jearim: see Joshua 9:17.

1 Samuel 7:1. sanctified: performed certain rites, ablutions, etc., which would be thought necessary to qualify Eleazar to become the custodian or priest of the Ark, and to protect him from its baleful holiness.—The Ark now disappears from the history till 2 Samuel 6:2, which see for its fortunes in the interval. Its presence in 1 Samuel 14:18 is due to a mistake of a scribe. Probably the sanctuary at Shiloh was destroyed at this time, and our documents contained a statement to that effect, which for some reason has been omitted (cf. Jeremiah 7:12*).

07 Chapter 7 

Verse 1
1 Samuel 6:1 to 1Sa_7:1. Ark Brought back to Beth-shemesh; Plague Breaks out there; Ark Housed at Kiriath-jearim.

1 Samuel 6:1 may not belong to the main story; 2 would be a better continuation of 1 Samuel 5:12. At the end of the verse LXX adds "And their land swarmed with mice." This would prepare for the "mice" in 1 Samuel 6:4 f., 1 Samuel 6:11, 1 Samuel 6:18. Possibly these references to mice are survivals from a fuller form of the story, in which the mice figured more largely, or mice may have symbolised plague. One doubts whether it was known then that vermin carried the infection.

1 Samuel 6:2. diviners: qosem (see Deuteronomy 18:10).

1 Samuel 6:3. guilt-offering: ‘asham, here not a sacrifice, but a compensation for injury; so also 2 Kings 12:16; later on in the Priestly Code, a form of sacrifice (Leviticus 5:6).

1 Samuel 6:4. tumours: homoeopathic treatment; magic often seeks to control a person or thing by an image thereof. [This is especially the case with disease or loss. The sufferer takes to the sanctuary "a figure of the diseased part of his body, fashioned of clay, bronze, or wax, and the peasant who has suffered a loss of cattle brings a representation of the animal." In the animistic stage of thought the image is thought to have a soul. "Through its immanent psychical power it is to exercise magical coercion over the soul of the god." See Wundt, Elements of Folk Psychology, pp. 438-440.—A. S. P.]

1 Samuel 6:6. wrought wonderfully among them: better "made a mock of them' (mg.).

1 Samuel 6:8 f. If the kine made straight for the nearest point of Israelite territory, it would show that they were under the control of the God of Israel and that it was His will that the Ark should be returned to its own country.

1 Samuel 6:8. coffer: The word so translated occurs only in this narrative and its meaning is not certain. 

1 Samuel 6:9. Beth-shemesh: Joshua 15:10, p. 31.

1 Samuel 6:14. There is no question of limiting sacrifice to the Tabernacle. The great stone may have been a sacred stone, or may have been used as an altar (1 Samuel 14:33-35).

1 Samuel 6:15. Editorial addition; later custom required that Levites should be present, both in connexion with the sacrifice, and as guardians of the Ark. The offering of further sacrifices seems out of place.

1 Samuel 6:16 continues 1 Samuel 6:14.

1 Samuel 6:17. Gaza: p. 28, Judges 16:1*.—Ashkelon: see p. 28.

1 Samuel 6:19. Read (mg.) with LXX, "And the sons of Jeconiah did not rejoice with the men of Beth-shemesh when they saw the ark of the Lord, and he smote of them seventy men, and the people mourned, etc."

1 Samuel 6:20. Identifies the Ark with Yahweh. "Holy" here denotes terrible majesty, which brings disaster on those who do not show due reverence.

1 Samuel 6:21. Kiriath-jearim: see Joshua 9:17.

1 Samuel 7:1. sanctified: performed certain rites, ablutions, etc., which would be thought necessary to qualify Eleazar to become the custodian or priest of the Ark, and to protect him from its baleful holiness.—The Ark now disappears from the history till 2 Samuel 6:2, which see for its fortunes in the interval. Its presence in 1 Samuel 14:18 is due to a mistake of a scribe. Probably the sanctuary at Shiloh was destroyed at this time, and our documents contained a statement to that effect, which for some reason has been omitted (cf. Jeremiah 7:12*).

Verses 2-17
1 Samuel 7:2-17. Samuel as Judge.—Philistines subdued by Divine intervention; probably an ideal picture, by the Deuteronomic writer, of the happy results of Israel's repentance and Samuel's piety—peace, victory, and orthodoxy. The section is the typical form of the Deuteronomic accounts of the Judges—apostasy, oppression, repentance, deliverance. The statements that the Philistines ceased to invade Israel, and that the Israelites recovered the Philistine cities from Ekron to Gath, are inconsistent with the older narratives. On the other hand, the writer sees no difficulty in Samuel building an altar at Ramah, because his view was that the limitation of sacrifice to a central sanctuary did not come into force till Solomon built the Temple.

1 Samuel 7:2-4. The return of the Ark leads the people to repent; Samuel encourages them in this by promising deliverance if they worship Yahweh only.

1 Samuel 7:2. that the time . . . twenty years: probably these words should be omitted so that repentance immediately follows the return of the Ark.

1 Samuel 7:3. lamented: probably read "repented."

1 Samuel 7:3 f. Ashtaroth . . . Baalim: see Judges 2:11-13*.

1 Samuel 7:5-12. Samuel calls all Israel together at Mizpah, N. of Jerusalem (Judges 20:1), for fasting and confession; the Philistines suspect that the assembly has a warlike purpose, and advance to attack Israel; Samuel intercedes; Yahweh routs the Philistines by a thunderstorm (cf. Joshua 10:11); Israel pursues and slaughters; Samuel sets up a memorial stone, Eben-ezer, Stone of Help" (see 1 Samuel 4:1).

1 Samuel 7:6. water, etc.: cf. David at Adullam, 2 Samuel 23:16.

1 Samuel 7:12. Shen: "tooth," i.e. crag, but perhaps Jeshanah, 2 Chronicles 13:19, should be read with LXX: site unknown.

1 Samuel 7:13-17. Israel lives in complete peace under Samuel.

1 Samuel 7:16. Beth-el: Genesis 12:8.—Gilgal: Deuteronomy 11:30.

1 Samuel 7:17. Ramah: Joshua 18:25.

08 Chapter 8 

Verses 1-22
1 Samuel 8. Demand for a King.—Opening section, continued 1 Samuel 10:17, of later account of Saul's appointment as king: either Deuteronomic or late stratum of E. Probably 1 Samuel 10:17-19 a (to "over us") in the Deuteronomic document stood in the place of 1 Samuel 8:10, giving the following sequence of events: appeal of the elders, convocation of assembly (as in 1 Samuel 7:5), Saul's election, etc. Also, in 1 Samuel 8:22; "Go ye every man unto his city," is, like 1 Samuel 8:10, an editorial insertion, necessitated by the combination of different documents. In the Deuteronomic document 1 Samuel 10:19, "Now therefore present yourselves, etc." immediately followed "And Samuel said unto the men of Israel" in 1 Samuel 8:22. Note the hostile attitude to the Monarchy, as in Deuteronomy 17:14-20.

1 Samuel 8:1-10. In Samuel's old age, his sons act as his representatives at Beersheba, in the extreme S. of Judah (p. 32): they take bribes. The elders (p. 112, Exodus 3:16*) ask Samuel for a king. Samuel is reluctant and lays the matter before Yahweh, who tells him that the request is a rejection of Himself; He should be their only king. Samuel is to bring home their iniquity to the people, but is to grant their request, explaining, however, that the request is granted as a punishment. (Here followed in the original arrangement, in the Deuteronomic document, the calling of an assembly at Mizpah; see above.)

1 Samuel 8:11-22. Samuel explains that the advantages of Monarchy would be dearly bought. The king would be a selfish tyrant of the usual Oriental type: he would confiscate the best land for himself and his favourites, institute conscription and forced labour, and levy taxes. The primitive state of things, which knew little of either the authority or the burden of an organised, central government, would pass away. In spite of this warning, the people pressed their demand; by the direction of Yahweh, Samuel granted it.

1 Samuel 8:13. confectionaries: rather, as RVm "perfumers."

1 Samuel 8:16. menservants . . . maidservants: male and female slaves.—young men: better "cattle," with LXX.

09 Chapter 9 

Verses 1-27
1 Samuel 9:1 to 1 Samuel 10:16. Samuel Anoints Saul as King.—(J), taken from one of the oldest narratives (see Introduction, p. 273). Note the absence of any connexion with the Deuteronomic narrative in the previous chapter—also the inconsistencies; in 1 Samuel 7:13 the Philistines were permanently disposed of; in 1 Samuel 9:16, 1 Samuel 10:5, they are oppressing Israel and have a garrison in the heart of the country; in our present narrative we have no trace of hostility to the Monarchy. This section preserves important features of primitive religious life and faith; the local seer, taking fees for fortune-telling, standing in some relation to the ecstatic prophet, nabhi'; Samuel, seer, and possibly also prophet, but yet an outstanding inspired personality, far more than the mere professional seer or prophet, a forerunner of Elijah, Elisha, and the canonical prophets. At the same time the ecstatic prophets, in conjunction with Saul, had their share in keeping Israel loyal to Yahweh and in rousing the people to the patriotic struggle with the Philistines (pp. 66, 85). Note also how the Spirit of Yahweh "leaps" upon a man, takes violent possession of him, and moves him to violent acts, especially deeds of warlike prowess (Judges 3:10*), as in the story of Samson. 99, 108 are editorial additions (see below).

1 Samuel 9:1-14. Kish, a Benjamite chief, had a son Saul, exceptionally tall and handsome. Kish had lost some asses, and sent Saul and a slave to look for them. After a long and futile search, they found themselves at Ramah, the home of Samuel. Saul proposed to abandon the search, but adopted a suggestion of the slave that they should consult Samuel. They learnt that Samuel was about to preside over a sacrificial feast at the local sanctuary, "high place," bama (see 1 Samuel 7:17, Leviticus 26:30, p. 98). As they went to the high place, they fell in with Samuel, who was also on his way thither.

1 Samuel 9:1. mighty man of valour: rather man of wealth and position.

1 Samuel 9:2. Saul: Sha'ul, asked (of God) (cf. 1 Samuel 1:20).

1 Samuel 9:4. Shalishah . . . Shaalim: sites unknown

1 Samuel 9:5. Zuph, see 1 Samuel 9:11.

1 Samuel 9:8. shekel: Genesis 23:15*.

1 Samuel 9:9. An explanatory note; perhaps originally seers and prophets were two distinct classes, afterwards merged in one under the title "prophet."

1 Samuel 9:14. within the city: read probably "within the gate" (cf. 1 Samuel 9:18).

1 Samuel 9:15-21. Yahweh had prepared Samuel for this meeting; He would send to him the future king. When they met, Samuel recognised the man chosen by Yahweh and made himself known to Saul; invited him to the feast; told him the asses were found, and that all that Israel could offer of wealth and honour were at his disposal, thus practically offering him the throne. According to the formula of Oriental etiquette—which is no more to be taken literally than "Your obedient servant" at the end of a letter—Saul protested his unworthiness.

1 Samuel 9:16. upon my people: read with LXX. "upon the affliction of my people."

1 Samuel 9:22 to 1 Samuel 10:12. Samuel brings Saul to the sacrificial feast, gives him the place of honour and the portion reserved for the chief guest. Saul spends the night on the housetop of Samuel's house—a usual guest-chamber. In the morning he leaves, and Samuel sets him on his way. Before they part, Samuel keeps him with him, while the slave goes on. Then Samuel anoints him, and tells him plainly that he is to be king; and that certain things are to happen to him as signs. After he leaves Samuel, these duly come to pass. The last sign is Saul's encounter with a band of ecstatic prophets, i.e. men who excited themselves by music (2 Kings 3:15) to wild singing and dancing, like the Mohammedan dervishes. When Saul left Samuel "God gave him another heart"; when he met the prophets, "the Spirit of God leaped upon him"; he caught the contagion of their ecstasy and prophesied—joined in the singing and dancing, to the astonishment of his friends: "Is Saul also among the prophets?" (1 Samuel 19:24). Respectable people, of good family, with a "father," did not join in the antics of these mad fanatics—that would be the common view (cf. 2 Kings 9:11). Then Saul went home.

1 Samuel 9:24. that which was upon it: read "the fat tail"—of the sheep, a special delicacy.

1 Samuel 9:25 f. he communed . . . arose early: read with LXX, RVm, "They spread a couch for Saul on the housetop, and he lay down."

1 Samuel 10:2. Rachel's sepulchre: see Genesis 35:16*.—Zelzah: unknown.

1 Samuel 10:3. going up to God: i.e. to the sanctuary.—

1 Samuel 9:7. The occasion or opportunity which actually presents itself is the appeal from Jabesh-gilead, 1 Samuel 11:4-7 (p. 66).—A. S. P.

1 Samuel 10:8. An editorial insertion, to connect this narrative with 1 Samuel 13:7 b - 1 Samuel 13:15 a, an excerpt from another document.

1 Samuel 10:14-16. Saul's uncle tells him that the asses are found. Saul tells of his visit to Samuel, but says nothing as to the kingship.

10 Chapter 10 

Verses 1-16
1 Samuel 9:1 to 1 Samuel 10:16. Samuel Anoints Saul as King.—(J), taken from one of the oldest narratives (see Introduction, p. 273). Note the absence of any connexion with the Deuteronomic narrative in the previous chapter—also the inconsistencies; in 1 Samuel 7:13 the Philistines were permanently disposed of; in 1 Samuel 9:16, 1 Samuel 10:5, they are oppressing Israel and have a garrison in the heart of the country; in our present narrative we have no trace of hostility to the Monarchy. This section preserves important features of primitive religious life and faith; the local seer, taking fees for fortune-telling, standing in some relation to the ecstatic prophet, nabhi'; Samuel, seer, and possibly also prophet, but yet an outstanding inspired personality, far more than the mere professional seer or prophet, a forerunner of Elijah, Elisha, and the canonical prophets. At the same time the ecstatic prophets, in conjunction with Saul, had their share in keeping Israel loyal to Yahweh and in rousing the people to the patriotic struggle with the Philistines (pp. 66, 85). Note also how the Spirit of Yahweh "leaps" upon a man, takes violent possession of him, and moves him to violent acts, especially deeds of warlike prowess (Judges 3:10*), as in the story of Samson. 99, 108 are editorial additions (see below).

1 Samuel 9:1-14. Kish, a Benjamite chief, had a son Saul, exceptionally tall and handsome. Kish had lost some asses, and sent Saul and a slave to look for them. After a long and futile search, they found themselves at Ramah, the home of Samuel. Saul proposed to abandon the search, but adopted a suggestion of the slave that they should consult Samuel. They learnt that Samuel was about to preside over a sacrificial feast at the local sanctuary, "high place," bama (see 1 Samuel 7:17, Leviticus 26:30, p. 98). As they went to the high place, they fell in with Samuel, who was also on his way thither.

1 Samuel 9:1. mighty man of valour: rather man of wealth and position.

1 Samuel 9:2. Saul: Sha'ul, asked (of God) (cf. 1 Samuel 1:20).

1 Samuel 9:4. Shalishah . . . Shaalim: sites unknown

1 Samuel 9:5. Zuph, see 1 Samuel 9:11.

1 Samuel 9:8. shekel: Genesis 23:15*.

1 Samuel 9:9. An explanatory note; perhaps originally seers and prophets were two distinct classes, afterwards merged in one under the title "prophet."

1 Samuel 9:14. within the city: read probably "within the gate" (cf. 1 Samuel 9:18).

1 Samuel 9:15-21. Yahweh had prepared Samuel for this meeting; He would send to him the future king. When they met, Samuel recognised the man chosen by Yahweh and made himself known to Saul; invited him to the feast; told him the asses were found, and that all that Israel could offer of wealth and honour were at his disposal, thus practically offering him the throne. According to the formula of Oriental etiquette—which is no more to be taken literally than "Your obedient servant" at the end of a letter—Saul protested his unworthiness.

1 Samuel 9:16. upon my people: read with LXX. "upon the affliction of my people."

1 Samuel 9:22 to 1 Samuel 10:12. Samuel brings Saul to the sacrificial feast, gives him the place of honour and the portion reserved for the chief guest. Saul spends the night on the housetop of Samuel's house—a usual guest-chamber. In the morning he leaves, and Samuel sets him on his way. Before they part, Samuel keeps him with him, while the slave goes on. Then Samuel anoints him, and tells him plainly that he is to be king; and that certain things are to happen to him as signs. After he leaves Samuel, these duly come to pass. The last sign is Saul's encounter with a band of ecstatic prophets, i.e. men who excited themselves by music (2 Kings 3:15) to wild singing and dancing, like the Mohammedan dervishes. When Saul left Samuel "God gave him another heart"; when he met the prophets, "the Spirit of God leaped upon him"; he caught the contagion of their ecstasy and prophesied—joined in the singing and dancing, to the astonishment of his friends: "Is Saul also among the prophets?" (1 Samuel 19:24). Respectable people, of good family, with a "father," did not join in the antics of these mad fanatics—that would be the common view (cf. 2 Kings 9:11). Then Saul went home.

1 Samuel 9:24. that which was upon it: read "the fat tail"—of the sheep, a special delicacy.

1 Samuel 9:25 f. he communed . . . arose early: read with LXX, RVm, "They spread a couch for Saul on the housetop, and he lay down."

1 Samuel 10:2. Rachel's sepulchre: see Genesis 35:16*.—Zelzah: unknown.

1 Samuel 10:3. going up to God: i.e. to the sanctuary.—

1 Samuel 9:7. The occasion or opportunity which actually presents itself is the appeal from Jabesh-gilead, 1 Samuel 11:4-7 (p. 66).—A. S. P.

1 Samuel 10:8. An editorial insertion, to connect this narrative with 1 Samuel 13:7 b - 1 Samuel 13:15 a, an excerpt from another document.

1 Samuel 10:14-16. Saul's uncle tells him that the asses are found. Saul tells of his visit to Samuel, but says nothing as to the kingship.

Verses 17-27
1 Samuel 10:17-27. Saul Elected King by Lot.—Continues Deuteronomic narrative, sequel to 1 Samuel 8 (see above).

1 Samuel 10:17-19 a (to "over us"). Sequel to 1 Samuel 8 f. Samuel calls an assembly "unto Yahweh to Mizpah," i.e. at the sanctuary there, and reproaches them for wanting a king. [In the Deuteronomic document this paragraph was followed by Samuel's speech (1 Samuel 8:11-22). Then came . . .]

1 Samuel 10:19 b - 1 Samuel 10:24. Lots are cast "before Yahweh," i.e. by the priests at the sanctuary, and Saul is indicated as the king. Saul had hidden himself, but his hiding-place is made known by the oracle, and Samuel presents him to the people, who receive him with enthusiasm.

1 Samuel 10:20 f. Cf. Joshua 7:16 ff.

1 Samuel 10:21. Matrites was taken: add after this, with LXX, "and the family of the Matrites was brought near man by man."

1 Samuel 10:22. stuff: baggage.

1 Samuel 10:25-27. Samuel repeats his statement (1 Samuel 8:11-22) as to the behaviour of the king, makes a copy of it, and places it in the archives of the sanctuary. [In the Deuteronomic document, Samuel's farewell speech, ch. 12, came at this point.] Samuel dismisses the assembly. Saul goes home, accompanied by the reputable citizens (so LXX); but some disreputable folk are disaffected.

11 Chapter 11 

Verses 1-15
1 Samuel 11. Saul Delivers Jabesh-gilead and Is Made King.—(J) continues the ancient narrative, sequel to 1 Samuel 10:16. Putting aside 1 Samuel 11:12-14, inserted by an editor to connect this chapter with the Deuteronomic document, the rest shows clearly that the writer knew nothing of any previous public appointment of Saul to be king: when the messengers come to Gibeah, they do not ask for Saul, and no one thinks of him until he himself intervenes. 1 Samuel 8 is probably a later addition; the reference to Judah, before David comes upon the scene, and the exaggerated numbers, are not characteristic of the earlier documents in Samuel.

1 Samuel 11:1-10. About a month after Saul's interview with Samuel, Nahash, king of Ammon, attacks Jabesh-gilead, which offers to submit on conditions. This is met by a proposal that they should allow their right eyes to be put out. They obtain seven days' respite to seek help and send messengers throughout Israel. When Saul hears, he is possessed by the Spirit of God, and summons the Israelites to follow him to the rescue: they respond, and Saul sends word that he will relieve the city. In order to lull the Ammonites into false security, the men of Jabesh promise to surrender unconditionally the next day.

1 Samuel 10:27; 1 Samuel 11:1. But he held his peace. Then Nahash: read, with LXX, "And it came to pass after about a month, that Nahash."

1 Samuel 11:1. Jabesh-gilead: see Judges 21:8.

1 Samuel 11:4. Gibeah: Joshua 15:57.

1 Samuel 11:7. Cf. Judges 19:29.—and after Samuel: an addition; Samuel does not appear in this episode.

1 Samuel 11:8. Bezek: Khirbet Ibzik, W. of Jordan, nearly opposite Jabesh-gilead.

1 Samuel 11:11-15. Saul surprises and routs the Ammonites. [Here the editor again introduces Samuel into the story.] The people install Saul king at the sanctuary at Gilgal, with sacrifices—the equivalent of a modern coronation service.

1 Samuel 11:11. morning watch: last of the three divisions of the night.

1 Samuel 11:15. peace offerings: Exodus 20:24.

12 Chapter 12 

Verses 1-25
1 Samuel 12. Samuel's Farewell.—From the Deuteronomic document, where it separated the two clauses of 1 Samuel 10:25, which see.

1 Samuel 12:1-6 a (to "witness"). In response to a solemn adjuration from Samuel, the people agree that his administration has been pure.

1 Samuel 12:3. to blind mine eyes therewith: LXX "even a pair of shoes? Answer against me, and I will, etc." (mg.).

1 Samuel 12:6 a - 1 Samuel 12:11. Samuel briefly reviews the history of Israel, showing the gracious dealings of Yahweh with His people and their ingratitude. The author forgot that he was composing a speech for Samuel, and mentions him in the third person, as one of the deliverers of Israel.

1 Samuel 12:8. made them: read with LXX, "He (Yahweh) made."

1 Samuel 12:11. Bedan: read "Barak," with LXX.

1 Samuel 12:12-25. Samuel reproaches the people for their disloyalty to Yahweh in asking for a king; in the future obedience will be rewarded, and disobedience punished. At Samuel's prayer, a miraculous thunderstorm (cf. 1 Samuel 7:10), at a time ("wheat-harvest," May-June) when thunder was unusual, confirms his words. The terror-stricken people beg for Samuel's intercession. He reassures them, and promises to pray for them and guide them.

13 Chapter 13 

Introduction
1 Samuel 13, 14. Saul's Early Struggles with the Philistines.—(J), chiefly from the ancient narrative concerning Saul. Editorial notes, or additions from other sources, are 1 Samuel 13:1; 1 Samuel 13:7 b, "but as for Saul . . . Benjamin," 1 Samuel 13:15 a; 1 Samuel 13:19-22; 1 Samuel 14:47-51.

Verses 1-22
1 Samuel 13, 14. Saul's Early Struggles with the Philistines.—(J), chiefly from the ancient narrative concerning Saul. Editorial notes, or additions from other sources, are 1 Samuel 13:1; 1 Samuel 7 b, "but as for Saul . . . Benjamin," 1 Samuel 13:15 a; 1 Samuel 13:19-22; 1 Samuel 14:47-51.

1 Samuel 13:1. If the present Hebrew text were regarded as correct and complete, the translation (cf.mg.) would be, "And Saul was a year old when he became king, and he reigned two years over Israel." Both periods are absurd. The editor intended to provide for Saul the usual introductory formula, as in 1 Kings 14:21, etc. Not having any express information on the subject, he intended to calculate the periods later on; meanwhile, that he might not forget, he inserted the blank schedule, "Saul was . . . years old, when he became king; and he reigned . . . years"—leaving blanks to be filled afterwards; and then forgot. The fact that the blanks were not filled in by copyists, shows that from a certain date, later than the time of the editor or scribe who inserted this verse, the text was copied with mechanical fidelity, without correcting patent absurdities. As the words for "two" and "years" are very similar in Hebrew, it seems that the word for "years" was accidentally repeated, and then one of the words was slightly modified to read as "two." The "thirty" of RV is derived from two late MSS of the LXX the verse is wanting in most MSS of the LXX, and is probably a very late insertion. As Jonathan was grown up when Saul became king, the latter must have been about forty at the time of his accession. Acts 13:21 and some texts of Josephus (Ant. VI. xiv. 9) give Saul a reign of forty years, but this is clearly too long; Ant. X. viii. 4 and some texts of VI. xiv. 9. give twenty years, which is probably much nearer the mark.

1 Samuel 13:2-7 a (to "Gilead"). Saul institutes a standing army. Jonathan having slain a Philistine official (not "garrison), [Saul makes a general levy of Israel at Gilgal?]. But when the Philistines advanced in force, the Israelites were seized with a panic, and fled to hiding-places or across the Jordan.

1 Samuel 13:2. Michmash: Mukhmas, 7 miles N. of Jerusalem (p. 31).—Gibeah: here and in 1 Samuel 13:15; 1 Samuel 14:2; 1 Samuel 14:16, read Geba, as in 1 Samuel 13:3; 1 Samuel 13:16, 1 Samuel 14:5.

1 Samuel 13:3-5. These verses can hardly be in their original form. "Hebrews" is out of place in Saul's mouth; it is the name given to Israelites by foreigners. There are grounds for reading instead of "And the Philistines . . . hear," "And the Philistines heard saying: The Hebrews have revolted." The assembly at Gilgal, and the impossible numbers in 1 Samuel 13:5, are editorial. Probably in the ancient narrative, the Philistines drove Saul back from Michmash to Geba, where we find him in 1 Samuel 13:16 (ICC).

7b. but as for Saul . . . Benjamin, 1 Samuel 13:15 a.—An extract from a late document, whose history and date cannot be further determined. The editor has prepared the way for this section by inserting 1 Samuel 10:8 and 1 Samuel 13:4, which may be based on the same document. It is not quite clear what Saul's sin was, but the following gives a probable interpretation:—Samuel had arranged with Saul to come to Gilgal on a certain day to offer the sacrifices which were necessary to inaugurate the campaign (p. 99). Samuel did not keep his appointment; time pressed, and Saul offered the sacrifices himself. Immediately Samuel appears and declares that Yahweh will punish Saul's impatience by transferring the kingship to "a man after his own heart," i.e. David. Possibly in the document, in its complete form, the condemnation of Saul seemed less harsh and arbitrary than it does here.

1 Samuel 13:15 b - 1 Samuel 13:18. The ancient narrative, continuing 1 Samuel 13 :L7a. Saul and Jonathan remain at Geba with 600 men; the Philistines make Michmash their headquarters and send out detachments to plunder the country.

1 Samuel 13:17. Ophrah: Joshua 18:23.

1 Samuel 13:18. Shual: not identified.—Beth-horon: p. 31, Joshua 10:10.—Zeboim: not identified.

1 Samuel 13:19-22. An editorial note representing the Israelites as almost entirely disarmed, which would be an exaggeration (p. 57, Judges 4:2*). As regards details the text is corrupt and it is not clear how it should be restored.

Verse 23
1 Samuel 13:23 to 1 Samuel 14:15. The ancient narrative, continuing 1 Samuel 13:18. Saul was at Geba (see on 1 Samuel 13:2), having with him the priest Ahijah, carrying the ephod—here not a garment, but some article used in casting the sacred lot (see 1 Samuel 2:28*, Judges 8:27). A valley lay between the two camps, dominated on either side by a steep crag, called respectively Bozez, "Shining," and Seneh, "Thorny." Unknown to Saul and the Israelites, Jonathan and his armourbearer descended into the valley, exchanged taunts with the Philistines on the crag above, climbed up, took the enemy by surprise, and, assisted by an earthquake (1 Samuel 13:15), created a panic amongst them.

1 Samuel 13:2. Migron: not identified.

1 Samuel 13:14 b. The text is corrupt and it is not clear how it should be restored.

14 Chapter 14 

Introduction
1 Samuel 13, 14. Saul's Early Struggles with the Philistines.—(J), chiefly from the ancient narrative concerning Saul. Editorial notes, or additions from other sources, are 1 Samuel 13:1; 1 Samuel 13:7 b, "but as for Saul . . . Benjamin," 1 Samuel 13:15 a; 1 Samuel 13:19-22; 1 Samuel 14:47-51.

Verses 1-15
1 Samuel 13:23 to 1 Samuel 14:15. The ancient narrative, continuing 1 Samuel 13:18. Saul was at Geba (see on 1 Samuel 13:2), having with him the priest Ahijah, carrying the ephod—here not a garment, but some article used in casting the sacred lot (see 1 Samuel 2:28*, Judges 8:27). A valley lay between the two camps, dominated on either side by a steep crag, called respectively Bozez, "Shining," and Seneh, "Thorny." Unknown to Saul and the Israelites, Jonathan and his armourbearer descended into the valley, exchanged taunts with the Philistines on the crag above, climbed up, took the enemy by surprise, and, assisted by an earthquake (1 Samuel 13:15), created a panic amongst them.

1 Samuel 13:2. Migron: not identified.

1 Samuel 13:14 b. The text is corrupt and it is not clear how it should be restored.

Verses 16-23
1 Samuel 14:16-23. The Israelites observe the confusion among the Philistines, and find that Jonathan and his armour-bearer are missing. Saul proposes to obtain an oracle by means of the ephod. (Thus with LXX the references to the Ark have been introduced by an editor.) But, seeing the growing panic amongst the enemy, the king cuts short the priest in his ritual, and leads the people in pursuit. They are joined by their fellow-countrymen who were serving with the Philistines, and by Israelite refugees. The pursuit is carried beyond Beth-horon. (So probably, instead of Beth-aven, which, however, some would retain and understand as Beth-el.)

Verses 24-30
1 Samuel 14:24-30. In order to propitiate Yahweh and secure His continued assistance, Saul had laid a solemn taboo upon the people, forbidding them to take food till nightfall. Then there was honeycomb upon the ground, and the people came to the honeycomb, and behold the bees had gone away, but no one put his hand to his mouth, for the people were afraid. Jonathan, however, knowing nothing about the taboo, tasted a little honey, and was much refreshed. When he was told of it, he treated the matter lightly.

1 Samuel 14:25 f. Here we have followed the reconstruction of the text in SBOT, partly based on the LXX. The words for "forest" and "honeycomb" are the same in Hebrew.

Verses 31-35
1 Samuel 14:31-35. The pursuit continued as far as Aijalon. When it stopped, the exhausted people flew upon the cattle and sheep and ate them with the blood, a ritual sin (Genesis 9:4*, Leviticus 17:10-12*), at which Saul was greatly distressed; he was evidently punctilious as to religious observances. He had a great stone set up as an altar, and had the animals for food slain in proper sacrificial fashion.

Verses 36-46
1 Samuel 14:36-46. The next episode strikingly illustrates the primitive religious faith and practice of Israel. Saul proposed to make a night-attack upon the Philistines, and asked the priest to obtain an oracle as to whether Yahweh would approve. The silence of the oracle showed that some sin had roused the Divine displeasure. Saul proceeded to discover the sinner by lot, and in the first instance the lot was to be cast between Israel generally on the one hand, and Saul and Jonathan on the other. "And Saul said; O Yahweh, God of Israel, why hast thou not answered thy servant this day? If this iniquity be in me or in my son Jonathan, O Yahweh, God of Israel, give Urim; but if it be in thy people Israel give Thummim. And Jonathan and Saul were taken and the people escaped." A further casting of lots showed that Jonathan was the culprit. Saul sought to put him to death, but the people rescued him. There was no more fighting.

1 Samuel 14:41. The rendering of this verse is from the text as reconstructed in SBOT on the basis of the LXX. Urim and Thummim were the sacred lots, perhaps stones kept in the ephod. The Jewish scholars who added the vowels to the text, interpreted the words as "Lights" and "Perfection," but their meaning is uncertain (pp. 100f., Exodus 28:30*).

1 Samuel 14:42. In the LXX, the people make an unsuccessful attempt to prevent the lot being cast between the king and his son.

1 Samuel 14:43. and, lo, I must die: rather, "Here I am, let me die," i.e. (Cent.B) "I am ready to die."

1 Samuel 14:45. wrought this great salvation: rather, "won this great victory."

Verses 47-51
1 Samuel 14:47-51. In this section the editor gives a concluding summary concerning Saul as king, before narrating his deposition in the next chapter. In the editor's eyes, Saul ceased to be king de jure, when Samuel anointed David to supersede him. But, according to the older documents, David himself did not take this view (1 Samuel 24:6, 1 Samuel 26:11). Saul fought successfully against a number of the neighbouring tribes: Moab; Ammon; Edom; Zobah, a Syrian state to the NE. of Palestine; Philistines; Amalekites. Next, a list of Saul's children; here "Ishvi" is for "Ishyo," a contraction of "Ish-Yahweh," "Man of Yahweh," the same as Ishbaal. In early times Baal was used quite innocently as a title of Yahweh (cf. Hosea 2:16). In 2 Samuel 23, etc., the name is given in the form Ishbosheth, "Man of Shame," the later Jews expressing their repugnance to Baal by substituting "bosheth" for his name (Numbers 32:38*, 1 Kings 16:32*). Then we are told that the commander-in-chief was the king's cousin: we should probably follow Josephus (Ant. VI. vi. 6) in reading 1 Samuel 14:51 as "And Kish, the father of Saul, and Ner, the father of Abner, were the sons of Abiel." Ner is Saul's uncle, not (as 1 Chronicles 8:33; 1 Chronicles 9:36) Abner (Driver and Cent.B).

1 Samuel 14:52. The ancient narrative, continues 1 Samuel 14:46.

15 Chapter 15 

Verses 1-35
XV. The War against Amalek; Saul's Disobedience and Deposition (E). - A section of a secondary narrative; according to the scheme adopted here, the last section of this document was 1 Samuel 3:3 to 1 Samuel 4:1.

1 Samuel 15:1-9. Samuel bids Saul attack Amalek and subject it to the herem (pp. 99, 114), or sacred ban, by which all living creatures were put to death in honour of Yahweh. (Cf. the cases of Jericho and Achan, Joshua 6 f.) Saul called a general levy to a rendezvous in the south of Judah—the numbers are probably exaggerated—and advanced against "the city of Amalek," possibly a tribal sanctuary which served as the headquarters of this nomad tribe; and lay in ambush in a neighbouring valley. The Kenites (Genesis 15:19, Judges 1:16) were dwelling amongst the Amalekites, but at a warning from Saul they departed. Then Saul carried out Samuel's instructions, except that the Amalekite king, Agag, and the best of the cattle were spared.

1 Samuel 15:7. from Havilah to Shur: ICC is probably right in suggesting that "our author [i.e. the author of the document from which this section is taken], whose geography is not very distinct, borrowed the whole phrase from Genesis," without verifying it, as a description of the whole extent of the Amalekite territory, wrongly identifying the latter with the Ishmaelites. The statement that the whole tribe was exterminated need not be taken literally; there would be refugees. The tribe appears again in ch. 30, and in 1 Chronicles 4:43.

1 Samuel 15:10-31. Yahweh tells Samuel of Saul's disobedience. Samuel's sympathies were with Saul; no doubt he still regarded him as the hope of Israel; and was angry with Yahweh—OT ideas of reverence were more elastic than ours—and spent the night in intercession, which clearly met with no response. In the morning he set out to look for Saul, and was told that he had gone to Carmel (1 Samuel 15:12), a place to the S. of Hebron, also the scene of the Nabal story, not the better-known Carmel on the coast. Here he had set up a trophy of his victory, and had gone on to the sanctuary at Gilgal to sacrifice thank-offerings (1 Samuel 15:21). Samuel followed him and was met by Saul with a profession that he had fulfilled his commands. He explained that the best of the cattle had been reserved for sacrifice. Such a proceeding, however, would not have been entirely disinterested, as an ordinary sacrifice was a feast, and the Amalekite spoils would have provided a magnificent banquet. Samuel rejects Saul's excuses, saying finally:

Is Yahweh pleased with whole burnt offerings and sacrifices

As with obedience to the voice of Yahweh?

Behold, obedience is better than sacrifice,

And to hearken than the fat of rams.

For rebellion is as the sin of witchcraft,

And self-will as the iniquity of teraphim.

Because thou hast rejected the word of Yahweh,

He hath rejected thee from being king.

This oracle, like many of the prophetic utterances, is given in the form of verse, which imparted to it a special solemnity. It summarises much of the teaching of the prophets of the eighth century—Amos, Hosea, Isaiah, Micah—teaching which was repeatedly endorsed by their successors; in true religion conduct and character come before the external observances of worship, especially those which have no intrinsic spiritual value. The cruelty of the particular act of obedience with which these lines are associated detracts from their impressiveness; but there was no question of humanity at issue between Saul and Samuel; Saul had slain men, women, and children, and the writer probably means us to understand that he had spared Agag to gratify his vanity by exhibiting the conquered prince as his captive. If the document comes from the closing period of the Jewish monarchy, men were not only under the influence of the lofty teaching of the prophets; at the same time their feelings were embittered towards foreigners by the ruthless cruelties they had so often experienced at their hands. Dt. gives us an example of humanity towards fellow-countrymen combined with savage cruelty towards foreigners (Deuteronomy 7:2; Deuteronomy 22:1-4). Saul's penitent prayer for pardon was rejected, and he was told that the kingship would be given to someone more worthy.

1 Samuel 15:23. teraphim: Genesis 31:19, p. 100.

1 Samuel 15:29. the Strength of Israel: the meaning of the word translated "Strength" is uncertain; RVm "Victory" or "Glory"; LXX "and Israel shall be rent in two."

1 Samuel 15:32-35. Then Samuel executed the herem upon Agag, hewing him in pieces at the altar at Gilgal. The text. and translation of 1 Samuel 15:32 are uncertain; RVm gives "cheerfully" for "delicately," but we should probably accept the rendering of ICC, based on the LXX, "And Agag came unto him trembling. And Agag said, Surely death is bitter."

Then Saul and Samuel separated, never to meet again, though Samuel mourned for Saul. In 1 Samuel 19:23 Saul comes to Samuel at Naioth, but this of course belongs to a different document.

16 Chapter 16 

Verses 1-13
1 Samuel 16:1-13. Samuel Anoints David (E2) or (R).—A better division would be in the middle of 1 Samuel 15:35, so as to begin the new section with "And Yahweh repented. etc." Many authorities regard this section as a late, possibly post-exilic, addition; but it seems the natural sequel to the preceding chapter, and may probably be referred to the same document.

By the direction of Yahweh Samuel goes to Bethlehem, ostensibly to sacrifice, but really to anoint a son of Jesse to the kingship. He sanctified Jesse and his sons, i.e. he made them perform certain ritual acts, such as washings. At the sacrifice, seven sons of Jesse passed before Samuel, but Yahweh gave no sign, then David was sent for, and came, "and he was ruddy [or perhaps, red-haired], a youth with beautiful eyes and comely," as we should probably read and translate. At the bidding of Yahweh, Samuel anointed him, and the Spirit of Yahweh leaped upon him.

1 Samuel 16:13. David: the only Biblical character bearing this name; the etymology is uncertain; the name may be a contraction of Dodavahu, "Beloved of Yahweh," or "Yahweh is beloved" (2 Chronicles 20:37); or it may be connected with a deity: an Israelite sanctuary of DVDH, E. of Jordan, is mentioned on the Moabite Stone.

Verses 14-23
1 Samuel 16:14-23. David, Saul's Minstrel.—(J), the ancient narrative, continues 1 Samuel 14:52. The earlier and more authentic of the two accounts of David's introduction to Saul (cf. 1 Samuel 17:55 ff.).

Saul became possessed with some form of recurrent mania, which the primitive combination of pathology and theology explained by saying that the Spirit of Yahweh had departed from him, and that Yahweh had sent an evil spirit to torment him; so, according to Micaiah, 1 Kings 22:23, Yahweh put a lying spirit in the mouth of Ahab's prophets. For us such statements connect themselves with the problem of the relation between the Divine Omnipotence and the origin of evil, but here they show that the Israelites did not yet fully understand the ethical perfection of God. At the suggestion of his courtiers, Saul seeks relief from music, and sends for David, a skilful musician, a brave and experienced warrior, an orator, a man of fine presence, and happy in the favour of Yahweh. Saul is greatly taken with David, and makes him his armourbearer. When his spirit is troubled, he obtains relief from David's music.

1 Samuel 16:18. a mighty man of valour and a man of war: HK and Cent.B propose to omit these words as irrelevant in an enumeration of the qualifications of a minstrel, and because the post of armourbearer would have been beneath the dignity of a "man of war." Neither consideration is cogent; the clause is a general panegyric, and to be the royal armourbearer would be a post of importance. The omission would lessen the discrepancy with 1 Samuel 17:33 ff., and so far it is tempting; but this kind of temptation should be resisted.

1 Samuel 16:20. an ass laden with bread: read "ten loaves of bread."
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Verses 1-54
1 Samuel 17:1 to 1 Samuel 18:5. David and Goliath (E, with additione by R).—In this section two narratives seem to have been interwoven. For the sake of convenience, we may denote one set of passages by (A), and the other by (B), thus:

(A) 1 Samuel 17:1-11, 1 Samuel 17:32-54.

(B) 1 Samuel 17:12-31, 1 Samuel 17:55 to 1 Samuel 18:5.

The (B) passages, together with 1 Samuel 17:41 and 1 Samuel 17:50, are omitted by very many MSS. of the LXX, including the very important Vatican Codex. (A) by itself would form a complete narrative, and would not present any very glaring inconsistencies with the previous chapters (cf., however, below). (B), even with the addition of 1 Samuel 17:41 and 1 Samuel 17:50, could hardly be read as a complete narrative.

Two explanations have been given of these facts:

(i) Apart from minor textual changes, the whole section, 1 Samuel 17:1 to 1 Samuel 18:5, belongs together and was taken from the same document. The (B) passages were omitted by LXX on account of the contradiction between them and 1 Samuel 16:10
1 Samuel 17:23. In 1 Samuel 16:10 ff., David is a member of the court, in favour with Saul, and known to Saul and his courtiers; in (B) David is introduced as if he had not been mentioned before (1 Samuel 17:12-15), and neither Saul nor Abner knows anything about him.

The objection to this view is that such omissions "imply a critical insight which we cannot suppose in the translators"—their treatment of the text elsewhere does not suggest that they possessed such insight. Moreover, LXX makes similar omissions in the next section, where it seems clear that they are following a Hebrew original and not improving the story to suit their own critical judgment.

We should, therefore, prefer:

(ii) That (B) was added to the Hebrew text from some document other than that from which (A) was taken, and may be classed as R.

It remains to consider the origin of (A) and (B) respectively.

The simplest and most obvious view, is that (A) is from the ancient narrative, and continues 1 Samuel 16:23. The difficulty is that David is spoken of as a youth, and apparently as unaccustomed to armour (1 Samuel 17:33; 1 Samuel 17:38; 1 Samuel 17:40; 1 Samuel 17:42), whereas in 1 Samuel 16:18; 1 Samuel 16:21, he is an experienced warrior, and an armourbearer. It may be possible to reconcile these verses, especially if we omit "a mighty man of valour and a man of war" in 1 Samuel 16:18, but most authorities refer (A) and 1 Samuel 16:10-23 to different sources, (A) being from a secondary source (E) (cf. p. 273). In 2 Samuel 21:19, it said that Elhanan slew Goliath.

(B), as we have said, is not a complete story. It is probably taken from another independent source, the rest of which is lost; it would probably be of late date.

These facts are important as showing that either the Hebrew text was substantially modified after LXX was made, or that as late as that time different Heb. MSS. presented substantial differences.

1 Samuel 17:41 and 1 Samuel 17:50 should perhaps be included in (B), or they may be independent editorial insertions, as is 1 Samuel 17:54.

1 Samuel 17:1-11. There was again war with the Philistines; the opposing armies were encamped opposite each other, probably rather more than half-way from Bethlehem to Gath, when Goliath made his challenge.

1 Samuel 17:4. six cubits and a span: about 9 ft. 6 in.

1 Samuel 17:5. five thousand shekels: probably about 220 lb.

1 Samuel 17:12-15. David is introduced in a brief notice.

1 Samuel 17:17-31. Jesse sends David to the army: he hears Goliath's challenge, and learns that if any man kills him, the king will reward the victor by giving him his daughter with a large dowry, and will exempt his kinsfolk from taxes and tithes and forced labour. Eliab, David's eldest brother, rebukes his presumption in meddling in these high matters—apparently David's manner suggested that he might accept the challenge. David's answer is not clear; perhaps it should run, "What have I now done? Is it not a matter of importance?" David continued his excited talk to all and sundry, and at last they took him to the king (so important LXX MSS., instead of "and he sent for him").

1 Samuel 17:32-39. David induces Saul to allow him to fight Goliath, and Saul clothes him with his own armour (so better than "apparel." The last clause of 1 Samuel 17:38, "and he clad, etc.," may be omitted with LXX). But David found that Saul's arms and armour embarrassed him, and put them off.

1 Samuel 17:40-51. So he went to meet Goliath, armed only with a sling and stones. After an interchange of taunts, David brought down Goliath with a shot from his sling, and then cut off his head with his own (Goliath's) sword. The Philistines fled.

1 Samuel 17:52-54. The Israelites pursue as far as Gath (not Gai) and Ekron, and then return and spoil their camp. 1 Samuel 17:54 is apparently a very late addition. Jerusalem was still in the hands of the Jebusites, and as David had only just arrived from Bethlehem, he would have no tent.

Verses 55-58
1 Samuel 17:1 to 1 Samuel 18:5. David and Goliath (E, with additione by R).—In this section two narratives seem to have been interwoven. For the sake of convenience, we may denote one set of passages by (A), and the other by (B), thus:

(A) 1 Samuel 17:1-11, 1 Samuel 17:32-54.

(B) 1 Samuel 17:12-31, 1 Samuel 17:55 to 1 Samuel 18:5.

The (B) passages, together with 1 Samuel 17:41 and 1 Samuel 17:50, are omitted by very many MSS. of the LXX, including the very important Vatican Codex. (A) by itself would form a complete narrative, and would not present any very glaring inconsistencies with the previous chapters (cf., however, below). (B), even with the addition of 1 Samuel 17:41 and 1 Samuel 17:50, could hardly be read as a complete narrative.

Two explanations have been given of these facts:

(i) Apart from minor textual changes, the whole section, 1 Samuel 17:1 to 1 Samuel 18:5, belongs together and was taken from the same document. The (B) passages were omitted by LXX on account of the contradiction between them and 1 Samuel 16:10
1 Samuel 17:55 to 1 Samuel 18:5. Saul finds out who David is, and makes him one of his captains. It can hardly be meant that he took the place of Abner as commander-in-chief, but the author may write in a rhetorical vein and ignore the actual circumstances. Jonathan forms a passionate friendship for David.

1 Samuel 17:3 f. The covenant seems to be actually formed by this investiture of David with Jonathan's clothes and weapons. The clothes are, so to speak, impregnated with the personality of the wearer; there is thus an actual physical bond created between the original wearer and his successor. David carries about with him always something of Jonathan's personality. This physical contact, which in other forms plays a large part in covenants, is doubled if there is an exchange of garments. Nothing is said of such an exchange here, and David, of course, had no weapons. Cf. RS2, p. 335.—A. S. P.

18 Chapter 18 

Verses 1-5
1 Samuel 17:1 to 1 Samuel 18:5. David and Goliath (E, with additione by R).—In this section two narratives seem to have been interwoven. For the sake of convenience, we may denote one set of passages by (A), and the other by (B), thus:

(A) 1 Samuel 17:1-11, 1 Samuel 17:32-54.

(B) 1 Samuel 17:12-31, 1 Samuel 17:55 to 1 Samuel 18:5.

The (B) passages, together with 1 Samuel 17:41 and 1 Samuel 17:50, are omitted by very many MSS. of the LXX, including the very important Vatican Codex. (A) by itself would form a complete narrative, and would not present any very glaring inconsistencies with the previous chapters (cf., however, below). (B), even with the addition of 1 Samuel 17:41 and 1 Samuel 17:50, could hardly be read as a complete narrative.

Two explanations have been given of these facts:

(i) Apart from minor textual changes, the whole section, 1 Samuel 17:1 to 1 Samuel 18:5, belongs together and was taken from the same document. The (B) passages were omitted by LXX on account of the contradiction between them and 1 Samuel 16:10
1 Samuel 17:55 to 1 Samuel 18:5. Saul finds out who David is, and makes him one of his captains. It can hardly be meant that he took the place of Abner as commander-in-chief, but the author may write in a rhetorical vein and ignore the actual circumstances. Jonathan forms a passionate friendship for David.

1 Samuel 17:3 f. The covenant seems to be actually formed by this investiture of David with Jonathan's clothes and weapons. The clothes are, so to speak, impregnated with the personality of the wearer; there is thus an actual physical bond created between the original wearer and his successor. David carries about with him always something of Jonathan's personality. This physical contact, which in other forms plays a large part in covenants, is doubled if there is an exchange of garments. Nothing is said of such an exchange here, and David, of course, had no weapons. Cf. RS2, p. 335.—A. S. P.

Verses 6-9
1 Samuel 18:6-9. Saul's Jealousy (J).—The victors, as they return, are greeted by the women with songs and dances; Saul's jealousy is aroused because David's achievements are spoken of as greater than his.

Verses 10-30
1 Samuel 18:10 to 1 Samuel 19:17.—Saul's Plots against David. Compiled from various sources.

1 Samuel 18:10 f. (R). Saul makes an unsuccessful attempt to kill David. A premature duplicate of 1 Samuel 19:9 f. The verses are omitted by the LXX MSS which omit (B) in 1 Samuel 17:1 to 1 Samuel 18:5, and will be from the same source as (B). 1 Samuel 18:12 ff. is the natural sequel to 1 Samuel 18:9.

1 Samuel 18:12-16 (J). Saul alarmed at David's popularity, removes him from court and gives him a military command. David's behaviour and success ingratiate him with the people.

1 Samuel 18:12. Omit, "because the Lord . . . Saul" with Vatican LXX.

1 Samuel 18:17-19 (E?). A variant of the next section, of uncertain origin, omitted by Vatican LXX. To stimulate David's warlike ardour, Saul offers him his elder daughter Merab, but eventually gives her to Adriel (cf. 2 Samuel 21:8).

1 Samuel 18:18. life: rather as RVm, "kinsfolk."

1 Samuel 18:20-30 (J). Michal, Saul's daughter, loves David. Saul offers her to him on condition that he slays 100 Philistines; in the hope that he will be slain in the attempt. David accomplishes the task and marries Michal.

1 Samuel 18:25. dowry: rather the price paid by a man for a wife.

1 Samuel 18:27. two hundred: Vatican LXX, "one hundred" (cf. 2 Samuel 3:14).

1 Samuel 18:29 b, 1 Samuel 18:30. Omitted by Vatican LXX, late addition.
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Verses 1-17
1 Samuel 19:1-7 (E). Saul bids Jonathan and his followers slay David, but Jonathan brings about a reconciliation.

1 Samuel 19:8-17 (E). It is uncertain whether 1 Samuel 19:11-17 is the sequel of 1 Samuel 19:8-10, or comes from a different source. In any case the whole of 1 Samuel 19:8-17 probably belongs to the ancient tradition.

Saul tries to kill David, but David escapes. Saul has his house watched, but Michal lets him down through the window and he escapes. She deceives Saul's messengers, by placing in the bed a dummy David, constructed out of the family teraphim (p. 100), with something—it is not clear what—for a pillow, and covering it up with a garment. ICC suggests that the Israelites, like the modern Arabs, may have covered their heads when they went to sleep.

Verses 18-24
1 Samuel 19:18-24. David at Ramah (R).—Of uncertain origin, probably late. Partly parallel to 1 Samuel 10:10 ff.

David takes refuge with Samuel at "Naioth" in Ramah. "Naioth" is apparently not a proper name, but if it is not, its meaning is quite unknown. It has been conjectured that it may have been the quarter of the town inhabited by the prophets. The contagious nature of this ecstatic prophecy is shown by the fact that, first Saul's messengers, and then Saul himself, are seized by it when they come to Naioth. [For 1 Samuel 19:24 b cf. 1 Samuel 10:11 f., another story as to the origin of the proverb.—A. S. P.]
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Verses 1-42
1 Samuel 20. David and Jonathan (J).

1 Samuel 20 has no obvious connexion with any of the preceding or following sections: "And David fled from Naioth in Ramah," is an editorial insertion to connect this section with the preceding after the events narrated in 1 Samuel 19:1-17, Jonathan could hardly assure David that Saul would not kill him, and that he was privy to all his father's plans. Similarly the literal translation of 1 Samuel 21:1 is "And David came, etc." 1 Samuel 20 is probably an extract from an early document, but the editor has omitted its context and supplied the gaps from other sources.

1 Samuel 20:1-10. David tells Jonathan that he is convinced that Saul seeks his life. They arrange that Jonathan shall test Saul's intentions. To-morrow is the feast of the new moon; in the natural course of things, David would be amongst the king's guests, but saith he, "I will not sit with the king at meat," so LXX "let me go that I may hide myself in the field until the evening," so LXX. Jonathan will gather Saul's intentions from what he says about David's absence; but how will David know?

1 Samuel 20:11-17 (E). An insertion from another parallel narrative, probably also early. There is no reason why the conversation should be interrupted that they may "go out into the field."

Jonathan promises to tell David his father's intentions. At Jonathan's request, David swears that if he becomes king, he will show favour to Jonathan's family.

1 Samuel 20:18-23 (J). Continues 1 Samuel 20:10; perhaps 1 Samuel 20:18 is an editorial addition.

Jonathan arranges that on the third day David shall be "by yonder heap of stones," so LXX, not "by the stone Ezel." Jonathan will come with a boy, as if to practise archery; by his words to the boy, he will give the desired information.

1 Samuel 20:24-34 (J). Continues 1 Samuel 20:23.

Accordingly, at the feast, Jonathan, sitting opposite his father (so LXX, not "stood up"), watches to see what Saul will say as to David's absence. The first day, Saul thinks he is kept away by some ceremonial uncleanness, but the next day, he asks Jonathan for an explanation. He gives the reply agreed upon between himself and David: David's family are holding their annual sacrifice at Bethlehem. Such a sacrifice would be a great banquet and reunion, at which every member of the family would be expected to be present, if it were in any way possible. The new moon (p. 101) would be a natural occasion for such a function: obviously the writer has no idea that it is lawful to offer sacrifices only at a single central sanctuary. Saul bursts into a passion, abuses David and Jonathan, insinuating that Jonathan is not his son, and throws a spear at him, so that he leaves the table in anger.

1 Samuel 20:29. my brother: read, "my brethren" with Vatican LXX

1 Samuel 20:35-42 (J). The next morning, Jonathan gives David the signal agreed upon. Afterwards he dismisses his attendant and takes personal leave of David, who arose from the heap of stones, where he had hidden (cf. 1 Samuel 20:19, so Vatican LXX), not "out of a place toward the south." According to many, 1 Samuel 20:40-42 are an editorial addition; the elaborate arrangements for the signal would not have been necessary, if it had been safe for the friends to have a personal interview.
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Verses 1-15
1 Samuel 21. David at Nob and Gath.

1 Samuel 21:1-9 (J). From one of the ancient documents; it is not clear which of the previous sections finds its sequel here. It is often connected with 1 Samuel 19:17 : if this is right, David fled straight from his own house to Nob. It is likely that originally stories of single episodes of David's adventures circulated separately by oral tradition or otherwise, not forming a connected narrative. When they were collected, different editors might arrange and connect them in different ways.

David fled to Nob to Ahimelech the priest. Nob was probably a little N. of Jerusalem, on the way from Gibeah to Bethlehem. According to 1 Samuel 22:9 Ahimelech was the son of Ahitub, and therefore (1 Samuel 14:3) the great-grandson of Eli. Probably Ahijah (1 Samuel 14:3) and Ahimelech are equivalent names of the same person, the Divine title Melech, "king," replacing the Divine name Jah. In LXX this priest appears as Abimelech, and in Mark 2:26 as Abiathar. Ahimelech is usually the father of Abiathar, but in 2 Samuel 8:17, we have Ahimelech, the son of Abiathar; facts which illustrate the tendency to an inaccurate transmission of names; a tendency not confined to the Bible. The LXX has Abimelech here. The genealogies imply that after the destruction of the sanctuary at Shiloh, (p. 277), its priesthood migrated to Nob. They no longer had charge of the Ark (1 Samuel 7:1).

David appeared before Ahimelech alone, unarmed, and without provisions, showing in his person the signs of sudden departure and hurried flight; all of which would be explained by precipitate descent from a house beset by enemies. Ahimelech is startled to see the foremost captain of his day, the king's son-in-law, in this plight. David asks for food; the priest can only offer him the shewbread (Leviticus 24:5-9*); but he is willing to give him this, if he and the companions, whom David has invented for the occasion, are ceremonially clean. David reassures him on this point, entering into technical details which we cannot altogether understand, partly because both text and translation are uncertain. David also obtained Goliath's sword, which was kept behind the ephod (here again something standing by itself and not a garment; cf. p. 275). All this was witnessed by Doeg, one of Saul's officers. The nature of Doeg's office is uncertain, owing to doubtful text and translation: alternatives are, "chief of the herdmen, muleherd, chief of the runners." He was detained before Yahweh, i.e. he had to remain in the sanctuary for some time in order to undergo purificatory rites—spiritual quarantine.

1 Samuel 21:10-15. David at Gath.—Another anecdote, of uncertain origin and not connected with its present context: it is a premature duplicate of 1 Samuel 27:1 f. It is commonly regarded as a late addition; possibly the sequel of 1 Samuel 19:18-24, and by the same hand. "The conception of the author who could put the question [Is not this David, the king of the land?] into the mouth of the Philistines at this date is naively unhistorical" (ICC).

David flees to the court of Achish, king of Gath: fearing the vengeance of the Philistines, he feigns madness, taking advantage of the fact that in the East then, as now, Junatics were respected as inspired.

1 Samuel 21:13. scrabbled: scrawled; LXX has "drummed."
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Verses 1-23
1 Samuel 22. David at Adullam and Moab: Massacre at Nob (J).—The series of narratives in ch. 22 may very well come from the same ancient document, and be the continuation of 1 Samuel 21:1-9.

1 Samuel 22:1 f. David takes refuge at Adullam (p. 31), about 12 miles SW. of Bethlehem: he is joined by his clan and by various unsatisfactory characters, to the number of about 400, i.e. he becomes a captain of bandits.

1 Samuel 22:3-5. David takes his father and mother for safety to the king of Moab at Mizpeh (not identified). According to Ruth 4:21 f., David's great-grandmother was a Moabitess, Ruth. The prophet Gad (cf. 2 Samuel 24:11, 1 Chronicles 29:29) appears, and bids David leave Mizpeh and return to Judah—probably so with Syr., instead of, "Abide not in the hold," i.e. Adullam, as the latter was in Judah.

1 Samuel 22:6-23 (J). Saul is sitting in state at Gibeah, under a tree on the height (so with RVm, not "in Ramah"), with his spear sceptre-wise in his hand, and his officers and courtiers about him; he hears from Doeg what has happened at Nob. He sends for the priests, and charges Ahimelech with treason. The priest protests that in helping the king's son-in-law, the commander of his bodyguard (HK or chief of his subjects, ICC, with LXX, not "and is taken into thy council"), he thought he was serving a loyal servant of the king, and, therefore, the king himself. Nevertheless, Saul bids his guard slay the priests; but they refused, regarding their persons as sacred. However, a similar command to the Edomite Doeg was obeyed, and Doeg slew eighty-five priests who could work the ephodoracle; only Abiathar, one of the sons of Ahimelech, escaped and fled to David. Doubtless Saul would still have priests of his own, but the story does not mention them, and the primitive tradition in its extant form attaches special importance to the house of Eli.

1 Samuel 22:18. that did wear a linen ephod: so RV, rendering the Heb. text, which makes the ephod here the priestly garment (1 Samuel 2:18*); the above follows the LXX.

1 Samuel 22:19. Saul subjects Nob to the herem (see pp. 99, 114). Some regard this verse as a late addition.
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Verses 1-29
1 Samuel 23. David Escapes from Saul (J).

1 Samuel 23:1-13. David hears that the Philistines are raiding the territory of Keilah (p. 31), a little S. of Adullam. He ascertains by oracles, probably using the ephod and the Urim and Thummim (pp. 100f.), that Yahweh approves of his going to the rescue; he thus overcomes the reluctance of his men. The expedition is entirely successful, but the ungrateful citizens of Keilah offered to surrender David and his men to Saul. It is quite possible that this troop of bandits, now grown to 600, had quartered themselves on Keilah, and were treating it as a conquered city. It would be interesting to hear the story from the point of view of Keilah; they may have felt that this act of treachery was the only way of getting rid of an intolerable burden. David, however, heard rumours, which were confirmed by the oracle, and left the place; so the scheme was frustrated. It is possible that the whole affair, oracle and all, was a device to induce David to leave the city, and that there was no real intention of delivering him up to Saul.

1 Samuel 23:6. Perhaps a later insertion, to explain the presence of the ephod in 1 Samuel 23:9.

1 Samuel 23:14-18. Continually hunted by Saul, David comes to Choresh, in the wilderness of Ziph, S. of Hebron, in fear of his life. Jonathan visits him and "strengthens his hand in God," i.e. encourages him by assurances of Divine favour.

1 Samuel 23:15. saw that: rather "feared because."

1 Samuel 23:15 f. wood: better, as a proper name, Choresh.

1 Samuel 23:19-29. Under the guidance of the Ziphites, Saul pursues David, and is on the point of capturing him, when he is recalled by the news of a Philistine invasion. David goes to Engedi, "the fountain of the kid," about half-way along the W. coast of the Dead Sea.

1 Samuel 23:19. Jeshimon: mg.) Numbers 21:20, p. 31.

1 Samuel 23:23. thousands: families.

1 Samuel 23:24. wilderness of Maon: part of the wilderness of Judah.—Araban: the valley extending along the Jordan, the Dead Sea, and southward.

1 Samuel 23:28. Selahammahlekoth: the better rendering is "Rock of Divisions," perhaps in reference to Saul having been divided, or separated, from David.
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Verses 1-22
1 Samuel 24. David Spares Saul at Engedi (E).—Chs. 24 and 26 give two versions of the same story, located at different places. Probably both versions are early. It is not clear which is the earlier, but it is often considered that 26 has the more primitive flavour. It is not necessary to suppose that either story has been developed from the other; they are probably independent developments from the actual facts.

1 Samuel 24:1-7. Saul resumes the pursuit of David; under the stress of a necessity of nature, he goes alone into a cave, in the recesses of which David and his men are hidden. His followers urge him to slay Saul, but he contents himself with secretly cutting off the skirt of his robe; and even then he has qualms of conscience as to taking this liberty with "his master, the Anointed of Yahweh." Saul goes out, unconscious of his danger.

1 Samuel 24:8-15. David calls after Saul, tells him what has happened, and protests his innocence.

1 Samuel 24:14. Commonly regarded as an editorial addition.

1 Samuel 24:16-22. Saul is touched, and acknowledges David's consistent loyalty, of which his recent conduct has been the climax. He induces David to swear that when he becomes king he will not put to death Saul's family. They separate.
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Verses 1-44
1 Samuel 25:1 b - 1 Samuel 25:44. David, Nabal and Abigail (J).—From one of the oldest sources. The story is complete in itself, and has no obvious connexion with any of the other sections.

1 Samuel 25:1 b - 1 Samuel 25:13. David goes to the wilderness of Paran at the S. of the Arabah (1 Samuel 23:24*). (Some read "Maon" for "Paran" with LXX.) At Carmel (1 Samuel 15:12*) there was a wealthy sheikh, Nabal, a member of the clan Caleb, whose headquarters were at Hebron (Judges 1:20). It is possible that the clan was not yet reckoned as part of Israel. He had a beautiful and sensible wife, Abigail; he himself was an ill-behaved churl, in fact a cur—Caleb means "dog." He was sheepshearing, an occasion for feasting (p. 101). David heard of it, and as he had protected Nabal's flocks and herds from other bandits, when they were grazing on the outlying pastures, he felt that the time had come when he should be rewarded. He sent a courteous request that he and his followers should be allowed to share in the "good day," i.e. the feast, and in anticipation of a generous response, he sent ten young men. Nabal replied that there were plenty of runaway slaves about, and he was not going to give them the food he had pre pared for his shearers. On the receipt of the message, David set out for Nabal's house with 400 armed men.

1 Samuel 25:14-19. But one of Nabal's men told Abigail what had happened. He dared not remonstrate with his master on account of his evil temper. Abigail promptly prepared a generous present, and set out to meet David, sending the present on in front. She said nothing to her husband.

1 Samuel 25:17. son of Belial: Deuteronomy 13:13*, Proverbs 6:12*.

1 Samuel 25:18. bottles: skins.—measure: seah, a third of an ephah, which latter probably contained about 8¼ gallons.

1 Samuel 25:20-22. Abigail met David coming with the expressed intention of slaying every male of Nabal's household. She alighted and offered him the homage due from a subject to a prince. Let him leave Nabal out of account, as an ill-natured fool, and regard her as the guilty party, so that he may accept apology and compensation from her. "Yahweh," she says, "is preparing a great future for David as the issue of his present troubles. The life that Saul threatens will be preserved among the living, treasured by Yahweh with His most precious possessions; while his enemies will be hurled out of life, like a stone out of a sling. Let not that happy future be clouded by the guilt of shedding innocent blood." David accepted the present, and desisted from his purpose.

1 Samuel 25:31. grief: the word so translated occurs only here, and its meaning is not certain; BDB "staggering" (cf. mg.), fig. "for qualm of conscience."—offence of heart: lit. stumbling-block, etc., i.e. as BDB, "ground for remorse."

1 Samuel 25:36-44. Meanwhile Nabal had been holding a royal feast, and by the time Abigail got back, he was too drunk to be told what had happened. When his wife told him in the morning, he had a stroke; a second stroke, ten days later, killed him; or, as it is put, "Yahweh smote him." David sent Abigail an offer of marriage which she accepted. According to ICC, widows remarry in the East without much delay. David had already married Ahinoam of Jezreel in Judah, near the southern Carmel. When David fled, Saul gave Michal to a certain Phalti of Gallim, between Gibeah and Jerusalem.

1 Samuel 25:41. This must not be taken literally; it need not denote excessive humility, but may be largely conventional etiquette.

1 Samuel 25:42. The damsels walked behind their mistress.

1 Samuel 25:44. Probably David's outlawry dissolved the marriage according to current custom.

26 Chapter 26 

Verses 1-25
1 Samuel 26. David Spares Saul in the Wilderness of Ziph (J).—From one of the oldest sources (cf. on ch. 24).

1 Samuel 26:1 to 1 Samuel 12:1 f. repeats briefly the substance and part of the wording of 1 Samuel 23:19-25 : David is in the wilderness of Ziph, and Saul pursues him. But instead of the sequel given in 1 Samuel 23, we have another version of the story in 1 Samuel 24 of David's generous treatment of Saul.

David learns that Saul is again pursuing him and is in his immediate neighbourhood: "of a certainty" is clearly wrong, and RVm, "to a set place," is not much more likely. There may be a scribal error, and the name of a place may have stood here originally.

David went to see for himself, and found Saul and his followers in a camp protected by a circle of baggage-wagons—a "laager." He returned to his own men to find someone to accompany him in an expedition into Saul's camp; he offered the opportunity to Ahimelech the Hittite (cf. Genesis 15:20), and to Abishai, one of the Bene Zeruiah: Abishai volunteered to go. They reached the camp and found Saul and all his people asleep. Abishai proposed to slay the king, but David refused, and they went away, taking with them the spear and pitcher of water which had been beside the sleeping king; the spear stuck in the ground, probably as a sign of the royal authority. Meanwhile nobody had wakened, because Yahweh had cast them into a supernatural trance, such as He had caused to fall upon Adam (Genesis 2:21) while He was constructing Eve out of one of his ribs.

1 Samuel 26:13-20. David, having got far enough off, mounted an eminence and shouted, calling on Abner by name. When he replied, David taunted him with his lax guard of his master. When Saul intervened, David protested against Saul's persecution. David spoke, of course, according to the primitive religious ideas of the time and place. They may seem strange to us, but they were perfectly natural to the speaker and his hearers. What could have led an honourable man like Saul to be guilty of this cruel injustice? Perhaps it was the evil spirit from Yahweh; His dealings were often arbitrary and unaccountable, "His ways past finding out"; no one knew what might please or displease Him. Possibly He had taken offence at something that David had done quite innocently. But, if so, He could be conciliated by an offering, and then He would set Saul free from the delusion under which He had caused him to labour. But possibly the king had been misled by mere human slanderers; if so, may He curse them, for they had deprived David of his God, and Yahweh of a faithful and important servant. How could one worship Him, away from His own land? [—any more than one could attend Protestant services in a country where there were only Romanist churches] Let Yahweh see to it. David had been careful to imply that no blame could rest on the king, but Saul acknowledges that he has been in the wrong. David returns the spear, and they separate.

1 Samuel 26:6. Zeruiah: Abishai, Asahel, and Joab are called "sons of Zeruiah." According to 1 Chronicles 2:16, Zeruiah was the sister of David. The mother's name may be given instead of the father's because of her relationship to David, or because the father was a foreigner and did not count (ICC). The relationship to David would explain the distinguished part played by this family during his reign. On the other hand it is curious that the relationship is never referred to except in Ch., which is often of very slight authority.

1 Samuel 26:19 f. Cf. 2 Kings 5:17, where Naaman needs two mules' burden of earth from the land of Yahweh, apparently in order that he may build an altar to Yahweh; so here, to die outside the territory of Israel is to die "away from the presence of Yahweh."

1 Samuel 26:20. flea: a mistaken correction from 1 Samuel 24:14; read, "my life" (so LXX).

27 Chapter 27 

Verses 1-12
1 Samuel 27:1 to 1 Samuel 28:2. David at Gath (J).—Sequel to 1 Samuel 26:25 (cf. 1 Samuel 21:10-15).

1 Samuel 27:1-6. As a last resource David takes refuge at Gath.

1 Samuel 27:6. Ziklag: Joshua 15:31.

1 Samuel 27:7-12. This paragraph does not simply give an account of a single episode, but describes David's habitual occupation during this period. He made raids upon the heathen tribes to the S. of Judah, the inhabitants of the land from Telam (so Driver and others, with some LXX MSS., for "of old") to the borders of Egypt. These were hostile to Israel, so that David was fighting for his own people. But in order to ingratiate himself with Achish, David said that he had raided the districts of the Negeb (p. 32) or extreme S. division of Palestine, which were inhabited by the allied and kindred tribes of the Judahites, Jerahmeelites, and Kenites. In order that Achish should not learn the truth, David massacred those whom he plundered, both men and women. The primitive documents do not seem to attach much importance to veracity, especially to foreigners (cf. the stories of the Patriarchs). When the Philistines are preparing for another campaign against Israel, Achish notifies David that he and his men will be expected to fight on the side of the Philistines. David gives an ambiguous answer, "Thou shalt see what thy servant will do," which Achish would take to mean, "You shall see the great things I will do to help you." Achish proposes to make him the captain of his bodyguard.

1 Samuel 27:10. Jerahmeelites: a tribe in the Negeb, probably not originally Israelite, but later on reckoned to Israel.

28 Chapter 28 

Verse 1
1 Samuel 27:1 to 1 Samuel 28:2. David at Gath (J).—Sequel to 1 Samuel 26:25 (cf. 1 Samuel 21:10-15).

1 Samuel 27:1-6. As a last resource David takes refuge at Gath.

1 Samuel 27:6. Ziklag: Joshua 15:31.

1 Samuel 27:7-12. This paragraph does not simply give an account of a single episode, but describes David's habitual occupation during this period. He made raids upon the heathen tribes to the S. of Judah, the inhabitants of the land from Telam (so Driver and others, with some LXX MSS., for "of old") to the borders of Egypt. These were hostile to Israel, so that David was fighting for his own people. But in order to ingratiate himself with Achish, David said that he had raided the districts of the Negeb (p. 32) or extreme S. division of Palestine, which were inhabited by the allied and kindred tribes of the Judahites, Jerahmeelites, and Kenites. In order that Achish should not learn the truth, David massacred those whom he plundered, both men and women. The primitive documents do not seem to attach much importance to veracity, especially to foreigners (cf. the stories of the Patriarchs). When the Philistines are preparing for another campaign against Israel, Achish notifies David that he and his men will be expected to fight on the side of the Philistines. David gives an ambiguous answer, "Thou shalt see what thy servant will do," which Achish would take to mean, "You shall see the great things I will do to help you." Achish proposes to make him the captain of his bodyguard.

1 Samuel 27:10. Jerahmeelites: a tribe in the Negeb, probably not originally Israelite, but later on reckoned to Israel.

Verses 2-25
1 Samuel 28:2 is continued by 1 Samuel 29:1; the connexion is broken by the insertion of—

1 Samuel 28:3-25. Saul and the Witch of Endor.—This section interrupts the connexion; moreover, it would come naturally immediately before the battle of Gilboa. Saul is at Gilboa (p. 29) in 284. Opinions are divided; some hold that this section is from another source (E) than the bulk of 1 Samuel 25-31, and some that it is from the same source (J), that originally it stood in that document immediately before ch. 31, and that it has got into the wrong place, because it was omitted from an edition of Samuel, and reinserted in a later edition (see p. 273). 1 Samuel 28:3 is probably an editorial note.

1 Samuel 28:4. Shunem: 2 Kings 4:8*.

1 Samuel 28:3-14. The two armies are encamped opposite each other in the E. of the plain of Esdraelon; Saul's heart fails him when he sees the superior numbers of the enemy. He seeks guidance from Yahweh, but can obtain no oracle by the regular, legitimate methods. He goes by night, in disguise, to Endor (p. 30), some distance to the N. in the rear of the Philistine camp, to consult a woman with an 'obh, or "familiar spirit," some kind of witch, often regarded as a necromancer, which would suit this narrative. He induced her with some difficulty to work her magic, and bade her call up Samuel. So far the disguised king had not been recognised, but at this point she looked more closely at him, and saw that it was Saul, who had done his best to rid the land of witches. She was alarmed, but Saul reassured her, and the magic went on.

1 Samuel 28:15-25. The king himself saw nothing, and only heard what the witch told him as to what she saw; he heard, or thought he heard, Samuel speaking; but this too has been explained by supposing that in reality the witch spoke after the fashion of a ventriloquist or a spiritualist medium. Samuel announces the doom of Saul.

1 Samuel 28:19. be with me: Driver and others read with LXX, "with thee be fallen."

29 Chapter 29 

Verses 1-11
1 Samuel 29-31., 2 Samuel 1:1-5 (J). Substantially these sections are a continuous narrative from the same document.

XXIX. David is Dismissed from the Philistine Army.—Continues 1 Samuel 28:1 ff.

As the Philistines are mustering for the battle, Achish reluctantly dismisses David at the instance of the princes, and bids him withdraw next morning, adding (so Driver and others, with LXX), "And go ye to the place [Ziklag] which I have appointed for you, and do not harbour evil thoughts in thy heart, for thou hast my full confidence and favour," lit. "Do not put a pestilent word in thy heart, for thou art good before me." Probably the original Heb. for "pestilent word" was "word of Belial."

30 Chapter 30 

Verses 1-31
1 Samuel 30. Amalekite Raid on Ziklag.—Cf. above.

1 Samuel 30:1-6. On reaching Ziklag, David found that the Amalekites had sacked the town and carried off the families and property of himself and his followers. Apparently he had taken his whole force to Achish, leaving Ziklag without any adequate garrison.

1 Samuel 30:7-20. Encouraged by an oracle from Yahweh, David went in pursuit, probably southwards, overtook the raiders, annihilated them all but 400, and recovered the captives and the spoil.

1 Samuel 30:14. Cherethites: a tribe in the South or Negeb (cf. 1 Samuel 27:10), probably akin to the Philistines (p. 56.)

1 Samuel 30:17. of the next day: a copyist's mistake; it is uncertain what the original reading was, but we may be sure that the slaughter only lasted "from twilight even unto the evening."—twilight: evening twilight.

1 Samuel 30:20. As it stands, this verse states that David appropriated all the recovered cattle, which would not be consistent either with custom, policy, or David's character. The text and translation are hopelessly obscure and corrupt. Probably the verse in its original form stated that David not only recovered what had been lost, but also saptured much other spoil.

1 Samuel 30:21-25. During the pursuit 200 men had become too exhausted to keep up, and had been left behind. It was decided that they should share equally in the spoil. This became a precedent, and was the origin of the custom that those who guarded the camp and the baggage should share equally in the spoil with those who did the fighting.

1 Samuel 30:26-31. Out of the spoil David sent presents to the authorities of the various places he had frequented during his outlawry. They seem to have all been in the Negeb, from Hebron southwards.

31 Chapter 31 

Verses 1-13
1 Samuel 31. Battle of Gilboa.—Cf. p. 285, and 2 Samuel 1:6-16*.

1 Samuel 31:1-7. Israel was routed, Saul's sons slain, and he himself in danger of being taken prisoner. To avoid this he fell upon his own sword.

3. he was greatly distressed: perhaps read, with LXX, "he was wounded by the archers."

1 Samuel 31:4. and thrust me through (second occurrence): omit with 1 Chronicles 10:4. What Saul fears is not mutilation after death, but being taken alive, and, like Samson, being made to provide sport for the Philistines.

1 Samuel 31:7. they that were beyond Jordan: omit with 1 Chronicles 10:7.

1 Samuel 31:8-13. The Philistines announced their victory by sending Saul's head round their land, "to carry the tidings to their idols and to the people" (1 Chronicles 10:9 and LXX). They put his armour in the "House of Ashtaroth," i.e. the temple of Astarte (p. 299), and fastened the bodies of Saul and his sons outside the wall of Bethshan (Judges 1:27*). The men of Jabesh-gilead (1 Samuel 11:1-11) went by night, brought them away, and buried them. [Robertson Smith (RS2, p. 373), says, "Saul's body was burned possibly to save it from the risk of exhumation by the Philistines, but perhaps rather with a religious intention, and almost as an act of worship, since his bones were buried under the sacred tamarisk at Jabesh."—A. S. P.]

1 Samuel 31:10 b. Ch. alters this into "and fastened his head in the house of Dagon," and omits "from the wall of Beth-shan" in 1 Samuel 31:12. The S. text is the more correct.

1 Samuel 31:12. burnt them there: many read "and lamented for them there," because burning was "incompatible with the established custom of Israel," SBOT. But ICC prefers to retain the present text, otherwise why "bones" in 1 Samuel 31:13? 1 Chronicles 10:12 omits the clause.

